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Welcome to ‘Thematic Tafseer 


No cfou6t, every hour, every minute, and every second spent with the Quran is time wed spent. The 
question however, is there a more effective way using that valuable time spent? There certainly is. (Do 
you think that when J4bu (Bakr spent 1 hour with the Quran, it is the same as when we spend 1 hour 
on the Quran? ‘What then is the difference? It is the understanding of the Quran that we lack- 

Many of us today are reading the Quran without understanding a single 
word (aside from the word J4 [[ah, or Islam!) One cannot dismiss this 
person as wasting his or her time, hut indeed, the understanding of the 
book^of J4.dah would enhance the experience with the boo(of JIdlah. 

The methodoCogy and etiquette of the righteous predecessors was to 
approach the Quran with complete understanding, rather than blind 
memorization. This is why we find those who memorized the Quran to 6e 
the very same ones who were standing in the front fines of the 6attfefiefd, ready to give up their fife 
for the sake of J4 [[ah (swt). Instead, nowadays we find Muslim households with heautifudy decorated 
Qurans with gofd paper and a fingerprint free cover. J4nd if the children of the house are curious and 
want to open up that Quran, the parent gets mad and says, “Don’t Touch It! This bookjs not a toy!” 
Without even reafizing, the parents create an impression that the Quran is an evif bookthat should 
never 6e picked up. Others become even afraid of picking it up. May J4dah bfess the Musfims with 
understanding of his deen. J4meen. 



We ad admit that the Quran covers everything. (But do we ready understand and befieve this? If 
someone were to as (us, “Show me where the Quran talks about gfobaf warming and podution? ” 
Woufdwe know where in the Quran to turn? It is through the know [edge of the Quran and the 
sciences ofTafseer, that one can understand how the Quran has [eft nothing out of consideration. To 
answer the question posed, we turn to thefodowing ayah: 
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30.41. Corruption has appeared on [and and sea because of what the hands of men have earned (by 
oppression and evif deeds, etc.), that J4ddh may make them taste apart of that which they have done, 
In order that they may return (by repenting to J4ddh, and begging his (Pardon). 


Corruption here is generaf It refers to ad types of corruption. (Because of the sins of mankind, we 
find the worfd under corruption, whether political natural or social corruption. Were we find the 
answer to the issue of podution and global warming. It is through the deep understanding of the 
Quran that one is able to view the Quran in a new fight; one that shows the answers to each and every 
concern or issue. So with this realization that the Quran covers everything, are we willing to put the 
effort to [earn the meanings of the Quran? 
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‘Every society, culture, and nation has 6een grounded 6y a 600 h code of conduct, constitution, legal 
document, etc. The hoohfor the ‘Muslims is none other than the Quran, Insha Allah, this class will 
change our perspective of life. It will uncover a hidden light in the Quran that was invisible to us 
6efore. 

If you take a sneahpeahat the class handbook you will find that the most of the boof^is filled with 
Quranic verses. ‘What does this mean? It means we should treat it with respect. This bool{contains 
the words of Allah, and should be treated with utmost care. One of Sheihfi daser’s teachers, Sheihfi 
Shanqiti (hafizullah) put alot of emphasis on respect for boohs containing knowledge. One time, 
Sheihfi Shanqiti was with his father, and he had wrapped up his booh^in a piece of cloth. His father 
told him to refrain from doing that and said, “(By Allah, what raised us in status amongst the people 
was the booh not what is covering the booh L ” In another story, a student had his elbow leaning on 
some boohy. dhe Sheihfi told him, “(Please, show respect to the boohs. ” 


To cleanup a misconception, we often thinh^that respecting a booQis to keep it free from marks and 
wear and tear. Nothing could be further than the truth. (Respecting a booQis to utilize and extract 
the hnowledge contained in that booh If the benefit is not drawn from the booh this is when we are 
truly disrespecting the booh We find this understanding amongst the scholars of Islam. A famous 
statement has been said by the scholars: “dhe boohjwill never illuminate unless you darken it. ” How 
do you darhen the booh ? ; ‘By taking many notes in the booh^with the inhfrom 
your pen. additionally, when our boohs are marked up with our notes, they serve 
as useful references when consulting them later on. dhe boohjiotes help to hyep 
the hriowledge found in them alive. 

dhis class is entitled “dhematic dafseer. ” In the Arabic Language, this is known 
as, “dafseer al-iMowDhu ’ee. ” dhe class has been broken up into three parts: 



(part 1 : dhe (Definition and History of dafseer 
(Part 2: Approaches to dafseer 
(part 3 : dhematic Studies 


If you again flip through the booh y ou should notice that the first two parts are covered in only the 
1 st 19 pages, dhe rest of the handbooks dedicated to dhematic Studies. What does this mean? It 
means that the bulhqfthis class is spending time in understanding the boohof Allah! And in seeing 
that the primary emphasis of this class lies in the actual explanations of the Quran, we learn about our 
objective for this class, which is for all of us to build a connection with the boohof Allah, dor those 
that have taken “Love Notes, ” realize that this class is “Love Notes" from Allah (t’ala). 
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( Part 1: Definition ofTafseer 



Tafseer linguistically refers to the explanation or interpretation of something. Jin example of this 
linguistic usage is found in the Quran: 
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25:33. and no example or similitude do they 6ring 6ut we reveal to Tou the Truth, and the 6etter 

explanation. 


Imam az-Zarhgshi in his boohjil-Hurhaan has technically defined Tafseer as follows: 

The science 6y which the Qur’an (the (Booljof Jillah revealed to (Prophet Muhammad (salatu salami)) is 
understood; its meanings explained e£ the rulings derived. 

There is a difference of opinion among the scholars of Islam as to what the actual root ofTafseer is. 
Some scholars say that the word Tafseer is derived from the root wordfasara i which linguistically 
means to reveal, expose, or uncover. Other scholars say the root word is safara, which means to travel. 
(But regardless of which root the word is from, there is a relationship 6etween 6oth. Safara came from 
Tasara 6ecause it is during travels that one ’s true nature is exposed. Tou don ’t really hriow somebody 
until you ta(e a journey with him or her. This is 6ecause when people are put in difficult situations, 
the real personality of the person comes out. This was the understanding of the 2 nd %halif a of Islam, 
‘Vmar i6nul %hatab. 

‘Vmar 6in %hatta6 wanted to deploy someone as a deputy. He ashed ifsome6ody (new him, and one 
person got up and said “I hjtow him from the Masjid. ” ‘Vmar then ashed if he had ever travelled with 
him, did business with him, or been in his companionship for a long time. To none of these was the 
person saying yes. ‘Vmar told him, “Sit down, because you do not know the person. ” 

The History and Evolution ofTafseer 

Stage I : The (Period of (Prophethood: 

Tafsir by Allah: 

So how did Tafseer start? The idea of explaining the Quran started off in the beginning of the 
revelation of Islam. It was A Hah Himself that toohpn the tash^of explaining the verses of Quran to 
Jibriland the (prophet Muhammad. Allah t’ala says: 

, „ „ 

(Tf \j~3s- aj 

75:19. Then it is for us (Allah) to male it clear to you, 
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So isn ’t the Quran supposed to 6e chear and easy to understand? Why do we need Tafseer then? do 
answer this, we need to understand that there are two types of verses in the Quran: 

• The Muhhgm: dear verses where there is no room for interpretation 

• Mutasha6ih: am6iguous verses that can carry more than one meaning 


The majority of the verses in the Quran are Muhhgm, that is they are chearhy understood, with no need 
of interpretation. The mutashaa6ih verses were put in the Quran for various reasons, which are 
outside the scope of this chass. 

Stage II: * 7 he (Period of the Companions: 

dart 1: (During the Lifetime of the (Prophet 


The second heveh ofTafseer, is through the (prophet Muhammad Whatever is inspired to the (prophet 
(p6uh), he dehivers to thepeophe. Jlhhah says regarding (prophet Muhammad: 

Cjl ij~y~ L §~3 Oj CfH cf' <3^ ^3 

3. nor does He speahjof(his own) desire. 

4. it is Onhy an Inspiration that is inspired. 

The rote of (Prophet Muhammad as an interpreter of the Quran is chearhy found in thefohhowing verse: 
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44. with dear signs and (Boohs (We sent the Messengers), and we have also sent down unto Ton (O 
Muhammad ) the (Reminder and the advice (the Qur’an), that Tou may eyphain chearhy to men what is 
sent down to them, and that they may give thought. 


So did the (prophet sit down with the Sahahah in the masjid and discuss the eyphanation and 
interpretation of each and every ayah? If this was the case, then we wouhd have had a Tafseer 6oof( 
coming from the Quran. The reahity is that this wasn ’t the methodohogy ofTafseer 6y the (Prophet. 
The methodohogy of interpreting the Qur’an 6y the (Prophet is of two ways: 

1 ) Verhah interpretation of the Qur’an - The (prophet ver6ahhy providing an eyphicit 
interpretation of an J4yah. 

2 ) J4ction-6ased interpretation of the Qur’an - T he (prophet ’s Sunnah 6eing used in charifying 
the meanings of the Quran. 


There are not many explicit ver6ah tafaasir made the (Prophet . (But one instance of such a Tafseer is 
found regarding the ayah: 

□ mb i 
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1. Verify, we Have granted Vou (0 Muhammad (Sat-Adaahu ’atayhe Wa SaffamJ) At-Vauthar; 



We Have an authentic HacfitH reported in the musnad of Imam Ahmed and Sahih Mustim, wherein the 
( Prophet said, “At hguthar is a river given to me 5y Adah injannah. ’’ Here, we have an eyampte of an 
eypticit verbat tafsir made 6y the (prophet. 


Another famous eyampte of a ver6a[ tafseer is regarding the ayah 


6:82. it is those who betieve (in the Oneness of Adah and Worship none hut Him Atone) and confuse 
not their hetiefwith Zutm (wrong i.e. hy worshipping others besides Adah), for them (onfy) there is 

security and they are the guided. 


Safiaha were very worried upon hearing this ayah, because they thought that everybody does some 
injustice to themsetves by sinning. I bn Mas’ud went to the (prophet and shared with him his concerns. 
I bn Mas’ud ashed him, “who doesn’t miy hetiefwith injustice?’’ The (prophet responded to him by 
reciting the verse from Surah Luqman: 


(0; ffio j] yCu!l ^ • j l ^ j_4>j [)\3 ilj 


31:13. and (remember) when Luqman said to his son when He was advising him: "O ‘My son! join not 
In Worship others with Adah. Verify! joining others In Worship with Adah is a great Zutm (wrong) 

indeed. 


Here, we see another verbat interpretation of an ayah done by the (prophet . 

The majority of tafsir made by the (prophet is found through his actions. This is how he woutd teach 
the Sahabah the understandings of the Quran. A simpte eyampte is in regards to the ayah: 
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20. And perform As-Satat (Iqamat-as-Satat) and give Zahgt, and tend to Adah agoodty toan, 


The (Prophet said in a hadith: “Pray as you have seen me pray. 


So we see that the Prophet ^ j himsetf never directfy interpreted every singte ayah. The 

Arabic was meant to be interpreted by the Arabs. Most of it was ctearfy understood by the Sahabah 
due to it being their own tanguage. And here we find an important tessonfor us ad. Cad it a CjPLM 
from this ctass if you wid. 






S/j t’ J f /<//f t' / f/j^j4’t’X 

^Master Notes 






& 



To truCy understand the Quran, we must [earn Arabic. 



( But does that mean we have to spend years [earning the Canguage to the point where we can 
eCoquentCy articuCate an argument in a debate? Jit the minimum, understanding the Arabic of Quran 
entails understanding the structure of the Arabic Canguage; that is, to understand that Arabic is a 
Semitic Canguage that is based off of tri-CiteraC roots. Tvery word is derived from these roots, and once 
tCie root is hriown and the methodoCogy offormuCating the variations of the root is understood, then 
that sCiouCd be a great starting point for understanding the Arabic used in the Quran. The science 
which deCves into the manipuCation of these roots is [nown in Arabic as Sarf (morphoCogy). 


The Sahabah obviousCy didn ’t need to Cearn this system of SafformaCCy because they aCready 
understood it naturaCCy, as it was their Canguage. 


Tart 2: After the (Demise of the (Prophet 

After the death of the Prophet, The fact was that the Sahabah had Cost the divine connection they had 
through the Prophet. JNow they had to onCy reCy on the Cegacy they [earned from the Prophet(SAWS). 
There were a set of sources that the Sahabah primariCy reded on during this stage. 

1. The Quran 

This was tCie primary source oftafseer. The Sahabah wouCd Coohfor other ayaat that couCd be used to 
expCain certain verses in the Quran. 

2. Statements of the Prophet 

There were no compiCed boo[s ofCiadith during tCie time of the Sahabah. So regarding tafseer, tCie 
Sahabah wouCd simpCy ash^around, wondering if anybody heard the prophet say something about a 
specific ayah. 

3. PrincipCes of the Arabic Language 

The principCes of the Arabic Canguage were empCoyed in attempting to understand the tafseer. 
AfteraCC, it was their originaC Canguage and they had thefuCC authority to use the Canguage as a tooC to 
understand the Quran. This is because the Quran was reveaCed in the Canguage that they were most 
intimate with. They had a very deep understanding of the Canguage, more so than any other native 
Arab speaker today. So reaCize that, you cannot go to any random person who speaks Arabic and ash^ 
them to cCarify the Qur’an. The formaC Canguage spoken by the Sahabah is different than the 
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colloquial language of Arabic spoken today, and if a person Has no knowledge of the principles of 
tafseer, then that person cannot he relied on as a source oftafseer. 


4. Ijtihaad 


The fourth source of tafseer according to sahahah was ijtihaad. Tew sahahah exercised this 
extensively however (But certain Sahahah could he relied upon to conduct ijtihad One such example 
was the master of tafseer, Abdullah ihn Abbas. Ihn Abbas ® was hugged hy the (prophet ( 

^ j A ^ c -), who made the following du’afor him: ‘O Allah, give him understanding of the religion 
and teach him the interpretation of the Quran’. It was through this du’a that Abdullah ihn Abbas ( ) 
was bestowed with profound understanding of the Quran. As a teenager, Vmar ihn % hattah ( ) 
brought him in front of some of elder Sahahah. To their surprise, they noticed Ihn Abbas at the 
gathering, and questioned why he was there. Some sarcastically said, “Why don ’t we just bring ad our 
bids to the gathering? ” (But ‘Vmar wanted to show them the knowledge of ‘Ihn Abbas. ‘Vmar ashed 
the Sahahah at the gathering for the interpretation of Surah Hasr. All the sahahah gave the same 
answer, saying that it was about the conquest ofMaffah. However, Ihn Abbas ( ) said, “It as an 
early announcement of the death of the (prophet j & ls^J- Vmar() then said that was the 
exact way he understood it as wed. This was when the people realized who Ihn Jlhhas was! 


It is important to note from the codective action of the sahahah, that ijtihad is a serious matter. If 
most of the sahahah refrained from this, there is a reason. This also shows that there is no special 
knowledge granted to those who were closer to the (prophet. Consider thefodowing Statement of All- 


Abu Juhayfa ashed AH if there was any exclusive knowledge given to you? AH said, “I swear hy 
Him, I have no additional knowledge, except for the clear understanding given to me hy Allah. ” 
(Bukhari and Muslim 


5. Customs Traditions 


In some instances, knowledge of the customs of the Arabs is required to understand where an ayah is 
coming from. Consider thefodowing ayah: 
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5:103. Allah has not instituted things like (Bahirah (a she-camel whose milkwas spared for the idols 
and nobody was allowed to milkjt) or a Sd ’ihah (a she-camel let loose for free pasture for their false 
gods, e.g. idols, etc., and nothing was allowed to he carried on it), ora Wasilah (a she-camel set free for 
idols because it has given birth to a she-camel at its first delivery and Then again gives birth to a 
she-camel at its second delivery) or a Ham (a stallion-camel freed from workfor their idols, after it had 
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finished a num6er of copuCations assigned for it, ACC These animals were [derated In honour of idols as 
practised 6y pagan Arabs In the pre-IsCamic period). Sut those who disbelieve invent hies against 
Adah, and [Most of them have no understanding. 


Without [nowCedge of the customs, we have no idea what (Bahirah, Sa ’i6ah, WasiCah, or Naam are. 

Through understanding the cuCture ofjahidyah Arabia, we find out that: 

• ( Baheerah is a she-cameC whose miChjwas spared for the idols. Nobody was aCCowed to mil^her. 

• Saa ’ihah is a she-cameC Cet Coose for free pasturing for idols. Nothing was aCCowed to 6e carried on 
her. 

• WaseeCah is a she-cameC set free for the idols 6ecause it gave 6irth to a she-cameC at its first 
delivery, and then again gave birth to a she-cameC at its second defivery. 

• Naam is a maCe cameC freed from woflfor their idols, after it had finished a number of 
copuCations assigned for it. 


It shouCd be easy to see that without [nowCedge of the Arabic customs ofoCd, there wiCC be pCaces in 
the Quran that wiCC be very hard to understand. This ayah is a prime example. 


Tamous IMufasirun (Interpreters) of the Quran: 


(During the time of the Sahabah, 3 have stood out to be uCtimate authorities in the tafsir of the Quran. 
They are: 


1. Vbay ibn %a ’b 

2. Abdullah ibn CMas’ud 

3. AbduCCah ibn Abbas 

4. Zaid ibn Thaabit 


Vbay ibn %a ’b 

Vbay ibn % a ’b, died in the year 22 after hijrah. Ne was a master of Quranic recitation of the Quran. 
On one occasion, The [Messenger of Adah (fl* j & fl^) said to him that Adah is commanding me 
to recite suratuC (Bayyinah in front of you. Vbayy responded, ashing him, ‘(Did ACCah mention me by 
name?’ The (Prophet (fl* j & f^) said ‘“Ties, ACCah mentioned your name. ” Vbay cried. This 
was a testament to the expedience of Vbayy ibn %a’b. [Moreover, Vbay reached such a status whiCe he 
was onCy an Ansari, meeting the (prophet years after the reveCation started. 

Let’s reflect for a minute, as is one of the goals of this cCass andreadze the foCCowing: 



ACCah actuaCCy [ nows us by name! 
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(Because of His super6 recitation, V6ay i6n hg'ab was sebected to Head the peopbe in sabaatu taraweeh. 
Abso, V6ay i6n % a ’6 had a profound understanding of the Quran. This is shown in the fobbowing 
hadith: 



‘I he (prophet ashed V6ay i6n Jj’ab, “What is the greatest ayah? V6ay said, “Abbahu wa 
1 Pasoobahu A dim ’. The (prophet (ft* j ^ ) said “No, just give an answer. ’’ Vbay started 

thinhing, and then toob^a stah at it and guessed, Abbahu fa ibaaha ibba huwab Jfayyub Qayyum? 
(Ayat ubRursi). The (prophet j ^ f^jsmibed, patted V bay’s chest and said, “(Rejoice, 

Abub IMundhir! °dou have htiowCedge of the Quran. 

Abdubbah i6n ‘Mas’ud 

Abdubbah i6n ‘Mas’ud died 32 years after Jbijrah. Rhysicady, Abdubbah i6n masoodwas very tiny and 
had a very frad physical structure. Some accounts describe that he was as tad as Vmari6n %hattab 
was when sitting! In another hadith reported 6y (Buhhari, the (prophet desired a miswahftrom the tree 

and cabbed for a vobunteer to go fetch one. Abdubbah bin IMas’ud 
immediateby jumped up, and as he was cbimbing the tree, his thin begs 
showed. Some Sahabah started baughing andjohing how thin his begs 
were. The (Prophet came to the defense of I bn jvlas’ud and said, “In Adah’s scabe (on the day of 
judgement) they weight of his begs are heavier than the mountains ofVhud. 

Of his noteworthy achievements was that he was one of the first lOpeopbe to embrace Isbam in 
tMabfah. Abso, he was the first to recite the Quran pubbicby at the %a ’bah. He recited verses from 
Surah Rahman. Some of the ‘Mushirifieen were disgusted by this recitation, others were offended, 
whibe yet others were mesmerized. Reopbe started attaching ibn !Mas ’ud incbuding Abu Jahb. Abu Jahb 
sbapped him so hard that he toob^offa portion of his ear! 12 years hater, Abu Jahb was hided in the 
(Battbe ofAadr, Ibn iMasood brought his head to the (prophet SAW'S. The (prophet said, “An ear for an 
earpbus something extra [the head]. ” 

Abdubbah ibn Abbas 

Abdudah ibn Abbas died in the year 68 h. As was said earbier, The (prophet made the duafor him to 
become the most hnowbedge of the Quran. And without doubt, Abdubbah ibn Abbas is the greatest 
schobar of this ummah in terms of interpretation of the quran. She is hnown as “Jbabur ub Vmmah, ’’ 
which means, a great sage of this ummah. 

JVluch coubd be said about ibn Abbas, but we wid leave his biography for another ab-maghrib cbass 
insha Adah 
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Zaid ibn Thabit 



Zaid ibn Thabit was another famous scholar of tafseer. 'When the (Prophet (fl* j came to 

Hedinah he was a young boy of 11 or 12 years. The (prophet noticed how sharp and bright he was and 
so he told him to [earn Hebrew and Aramaic. He was abCe to [earn Hebrew and Aramaic in about 1 7 
days! Zaid ibn Thaabit was a master of Arabic Calligraphy. This is maybe a reason why he was 
chosen to head the committee that would compile the 1 st Quran. After the battle ofyamama, when 
over 70 huffazh died, iJmar expressed his concerns to Abu (Bahr ; about how important it is to have a 
single compilation of the Quran, before it is host. Through much discussion and convincing, Abu (Bahr 
and then Zaid ibn Thaabit were convinced by Vmar’s argument. Zaid ibn Thabit was chosen to head 
the committee to be the first scribe in the history of Islam. What is more amazing is that he was only 
25 years old when he headed this committee! Zaid ibn Thaabit was also the committee head of the 
next compilation effort of the Quran, during the time ofVthman. Wry briefly, this is when Vt liman 
made the decision to destroy ad the copies of the Quran that were floating around in the different 
dialects (ahruf), and to select the Qurayshi dialect to be distributed to the major cities in the Islamic 
worhd. Zaid ibn Thabit was 40 years old when he was heading this committee. 


Characteristics of Tafsir (During this Stage: 

As we [earned, there were very few verbah tafaasir made by the (prophet. Also, the Sahabah, who were 
wed versed in the Arabic Language, wouhd onhy ash^about those verses that were in totah need of 
explanation. So we find in this stage that there was not much worfjdone in classica[ tafsir. Also, 
another reason for this is that, no significant disagreement occurred between the sahabah over the 
interpretation of the Quran. (Because of the unity of the sahabah, there were no disagreements and 
arguments over verses, thereby minimizing the discussion over the mutashaabih verses in the Quran. A 
third reason why the tafsir material is limited is due to the simple fact that the sahabah did not leave 
any written records in Tafsir. The age of preserving and documenting knowledge came about in later 
stages, as we shad see. 

To summarize, the characteristics of Tafsir of this stage are: 

• Tafsir was related only to verses for which there was a need for further explanation 

• Ho significant disagreement occurred between the sahabah over Tafseer of the Quran 

• The sahabah didn ’t leave any written records in Tafsir 


Stage III: (Period of the Successors 

After the period of the Sahabah, we logically have the generation of the Tabi'een, also hnown in as the 
successors. A tabi'een is defined as a muslim, who met with at least one sahabi in his or her lifetime, 





Tfi’CXJ 't’ff /{/ ffflfligti,; __ , 

^Master Notes 






and died in a state of Islam. Some of the more prominent scholars of taf seer of the ta6i’een generation 
are listed 6elow -with a 6rief description. 


Famous Mufassiroon during this period: 

Sa’eedinjahayr(d. 953d) 


Sa’eed i6n Ju6air was executed hy the tyrannical governor Jll-Jdajjaj i6n Yusuf over political reasons. 
Saeed i6n Ju6ayr prayed to Jlllah (u^ j ) that he would 6e the last person hilled hy 3lajjaj. 

Jlllah answered his du’a. JIfew weeks later al-Jdajjaj ihn Yusuf hecame sich and remained in his 
illness until he died. 


Mujaahid ihn Jahr (d. 10430 

IMuhajjid had the honor of being a long term companion of Ihn JIhhas. 3de (Reviewed the Quran three 
times and stopped I hn JIhhas at every single ayah, ashing about the explanation of each. 3le ended up 
dying in sujood. 

‘Ihrimah (d. 10630 

Ihrimah was the servant of ihn JIhhas ( ). When he died in Madinah, the people said, ‘the most 
htiowledgahle in taf seer died today’ 

Yaawoos ihn ‘Kaysan (d. 10630 

Yawoos ihn Kaysan learned from ihn Jihhas ( ). One day, when Yawoos walked in, ihn Jihhas ( ) 
commented, 7 thinhjTawoos is from ahl uljannah ’ 

‘Jltaa ihn Jlhi Rahah (d. 11430 

JIta ihn Jlhi Rahah was appointed hy the Vmayyads to he grand mufti of hajj in JVLahJjah. 3le was a 
very knowledgeable scholar of Islam. One of his specialties was thefiqh of hajj. 

JIhul JIaliyah (d. 9030 

JIhu al Jlliyah was a servant of ihn ahhas. When entered the halaqah, ihn ahhas would made space 
right next to him. 3le would give JIhul Jlliyah spspecial treatment because of his great knowledge of 
taf seer and quran. When he was making space for him, he would quote the ayah from Surah 
JMujadilah: 
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55: ti. O Q'ou w/zo beCieve ! when Tou are toCd to make room In the assem6[ies, (spread out and) make 
room. JlCCah wiCC give Tou (ampCe) room (from his Mercy). and when Tou are toCd to rise up [for 
prayers , Jihad (holy fighting In Adah's Cause), or for any other good deed], rise up. ACCah wideyaCt In 
degree those of ‘You who beCieve, and those who have 6een granted knowCedge. and JLCCah is ‘Well- 

Acquainted with what Tou do. 

Muhammad i6n %aab aC-Quradee (d. 118JC) 

ibn %a’b was convert from Judaism. 

aC-Aswadibn Tazeed(d. 74 AJf) 



Qatadah as-Sadoosee (d. 117 AJf) 

Qatadah as-sadoosee was bCind. (But with the grace of ACCah, stiCC mastered this great fieCd of 
knowCedge. 


Ad the mufassiroon of this period were known for their know hedge in genera] [ike hadith, etc. They 
weren't just known for their fnowCedge in tafseerr. It is ahso important to note that most of the 
sahahah were ara6, but most of the tabi'een were nonarabs. SubsequentCy, they were [earning the 
arabic Canguage as a foreign Canguage. This resubted in a greater number of narrations regarding 
taf seer during this period. (Because the Arab Canguage was foreign to many of the tabi'een, the 
differences in interpreting the Qur’an were much greater than during this time. Another unfortunate 
thing that arose during this period is the increase of forged narrations attributed to the (prophet 
(pbuh). The reasons for forgeries have not been discussed herein. (Phease see the Chain of Command 
Master notes for further information on this topic. 

AdditionaC Sources of Taf seer in this stage: 

[ For the most part, the sources of taf seer in this stage remain the same as in the period of the Sahabah. 
There was a heavier rebiance on the inteCCect andijtihadin this stage, because of the gap between 
themseCves and the (Prophet . CuCturaC differences, Canguage differences, amongst others contributed to 
this fact. Therefore, we find more commentary by some of the taf 'seer schoCars amongst the tabi'een in 
the reaCm ofijtihaad. Another source of taf seer that became prevaCeent during this period was that of 
the IsraeeCiat. IsraeeCiat are narrations coming from the previous reveCation, such as the (BibCe and the 
Torah. The SchoCars oflsCam have divided the IsraeeCiat into 3 major categories: 
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1 . Approved By Shariah: 

This is a narration that has confirmation from the Quran or the Sunnah. This type is 
completely acceptable to narrate and Believe in. An example of this is the story oflMusa with 
the Cow. This incident is the reason for the naming of Surah (Baqarah. The narrations that 
exist in the (Bible can therefore Be completed accepted. 

2. (Rejected By the Shariah: 

This type of israeeliat is one that is in contradiction with the Quran, Sunnah, or general 
principe Is of the Shariah. An israeeliat of this type cannot Be used for 
narration whatsoever. There are narrations in the Bible, wherein some of the 
prophets got drunhpand committed incest. In Islam, the (Prophets are the Best 
of the society and wouldn't stoop to such Bevels. Therefore, such narrations are 
in clear contradiction of the Shariah and must Be rejected. 

3. Vnspecified By the Shariah: 

This is a type of israeehiat that has not Been mentioned By an Islamic reference. Tor this 
type, we cannot accept it with full confidence, nor reject it with full confidence. Hence, it 
is of this neutral category. An example of this is the details found regarding the young 
men in the cave, such as their names, and the description of their dog. Such detail wasn't 
mentioned in the Quran or the Sunnah, so therefore, we neither deny completely, nor 
accept the narration completely. 

Abdullah iBn Salam was a SahaBi who converted from Judaism. He was a very 
htiowledgeable Rabbi in Jahiliyah, and therefore he had a natural tendency to rely heavily on 
Israeeliat. The story of iBn Salam is quite interesting. The (prophet was tailing to Abdullah iBn 
Salam about informing his people that he has embraced Islam. (Both of them went to the jews and the 
( Prophet ashed about their opinion of Abdulllah iBn Salam. They responded, 'He's our great master, 
son of a great master. " He ashed them, "What if he embraced islam? " They were positive that he 
wouldn't do such a thing and said, "seeh^refuge in Allah, he'll never do such a thing. " iBn salam then 
came out of hiding, and proclaimed the shahadah. Then the jews instantly said, "he's the worst of us, 
son of the worst of us. " 




R'ab al AhBar was another heavy user of Israeeliat. He originally came from Temen. He Became 
muslim during the Rhilafa of Abu (Bahy. In Jahiliyah, he was ajewish rabbi. 


Several other scholars oftafseer that relied on Israeeliat were: 


• WahB ibn Munabbih - A mufassir amongst the tabi'een 

• Abdul Rlalih^ibn Jurayj 

• iMuhammad ibn H'ab 

• Ibn Rathir - He was a scholar who came much later. He lived during the 8 th century Hijri. 
In his most famous wofof Tafseer ibn Rathir, he refrains from Israeeliat narrations. (But in 
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his work, on the stories of the (prophets, he did use IsraeeCiat narrations, simpCy 6ecause there 
was nothing avaiCahCefrom the isCamic references. 


Statements ofSaha6ah 


Another source that emerged during this stage was the statements of the saha6ah. iMujahhid i6n Ja6r 
was a schoCar of tafseer amongst the ta6i’een that as was stated earder, went through the entire quran 
with I6n Ah has. Not once, not twice, hut three times! He ashed about the explanation and 
interpretation of each and every ayah. This is an eyampCe of a sahahah’s statement wouCd he used as a 
source of tafseer. Mujahid was ahCe to get a tafseer of an ayah from his teacher Ihn Ahhas, who is 
credited with the commentary on that verse. Ikrimah was another student of Ihn Ahhas, whom is a 
part of many of the commentaries found in cCassicaC tafaaeer compiCed Cater on. 


do summarize, the sources of Tafseer that emerged and became predominant are: 


• Ijtihad 

• IsraeeCiat 

• Statements ofSahahah 


Stage IV: * 7 he Compilation of Tafseer 

It was during this period where the majority of IsCamic sciences were 
documented and compiCed. It is often caCCed the CjoCden Age- of IsCam, 
occurring during the earCy years of the Ahhassid (Dynasty. The headers of the 
IsCamic State were peopCe [ike AC-!Ma'moon and Amin, and they were 
generaCCy into schoCarship and the IsCamic sciences. They were kpowCedgeahCe 
themseCves, and they wouCd encourage the schoCars to produce many works in 
the sciences. So because of the push of the government, aCC types of 
knowCedge was expounded upon during this period. So whihe one couCd cCaim that this period was the 
goCden age offiqh, and the gohden age of is Cam in generah, for our purposes, this period was the (joCden 
Age ofTafsir. This stage can aCso he divided into suhstages or phases due to the amount of wofthat 
had been done in contributing to the sciences ofTafsir. 



(Phase 1: The poCe of the Hadith SchoCars 


At this point, Tafsir had not evoCved into an independent IsCamic science. The schoCars of hadith 
started getting into the generah area of Tafsir. They wouCd incCude any work, of Tafsir within the 
other hadith coCCections that they were working on. So naturaCCy, aCC the work, on Tafsir that was 
done by the muhadithoon wouCd he focused on the chains associated with the narrations of tafsir. 
Their methodoCogy empCoyed in Tafsir was the same way as narrations of hadith were scrutinized. The 
schoCars didn ’t consider tafsir to he a science of its own right, and simpCy incorporated the tafsir work, 
they had done into their comprehensive hadith coCCections. 
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Some of the more notable hadith scholars that did relevant worh^in tafsirare listed 6elow: 

1. Tazeed i6n Haaroon as-Sulamee (d. 117 AH) 

2. Sufyan ath-Thawri (d. 161 AH) 

3. Sufyan i6n ‘Vyaynah (d. 198 AH) 

4. Wakee ’ i6n al-Jaraah (d 197 AH) 

5. Shu ’6ah i6n al-Hajjaj (d. 1 60 AH) - so strong in hadith, he 6ecame known as “Ameer al 
Mumineenfil Hadith ” 

6. Adam i6n Abi lyaas (d 220 J4H) 

7. Abd ibn Humayd (d 249 AH) - mentioned last here because his worhjof taf. sir is still 
available in Arabic today! 

( Phase 2: Independent Works on Taf sir 


As the title of this phase indicates, here is the period wherein comprehensive works on taf sir were 
compiled and authored. This is where we first see the emergence of taf sir as a separate science. The 
list below provides the names of some of the scholars who produced independent works of taf sir in this 
phase. 


1. Ibn Majah (d 273 AH) 

2. Muhammad ibn Jareer at-Tabari (d. 310 AH) 

3. Ibn Mundhir an-Waisapuri (d 318 AH) 

4. IbnAbiHatim (d 327 AH) 

5. IbnHibban (d. 369 AH) 

6. al-Hakim (d 405 AH) 

7. Ibn Mardawayh (d 41 AH) 


Muhammad ibn Jareer at-dabari is credited to have produced the greatest amount of writings out of 
any Islamic scholar in history! His works were so voluminous and many later day scholars would base 
their work^on his works. Of the most famous works of his is Taf sir at-Tahbari. (people often thinks 

that this is the first tafsir that was done. (But we know that is not 
the case because in his tafsir, we see him quoting and references 
earlier works of tafsir. This shows that it was not the first tafsir 
hook, compiled. (But it certainly is the oldest tafsir book. we k ave in 
existence today. It is available in its entirety on the internet. (But it 
is in Arabic. So my brothers and sisters, learn Arabic so we may 
benefit from these classical Islamic references! 



As tafsir emerged as an independent science, so too did the title of the “scholar of tafsir, ’’ or 
“Mufassir" in Arabic. Those scholars who were specializing in the science of tafsir would be referred 
to as the mufassiroon, like for example ibn Jareer at-Tabbari (rahimAllah). The tafsir during this 
phase wasn’t exactly how we see traditional tafaasir today however. It took, another generation of 
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scholars after this generation who 6rought tafsir in the form known today. We are talking here ahout 
the form where there is an ayat followed 6y the interpretation, and the comprehensive analysis dealing 
with the Arabic letters, grammar, the reason for revelation, etc. In other words, the tafsir works 
naturally 6ecame more comprehensive and holistic as time progressed and knowledge was further 
documented. 


Another action taken to specialize the science of tafsir was the removal of the chains of narration from 
the works. The scholars would gather various narrations and reports, and leave the scrutiny of the 
reports to future scholars of hadith that would come afterwards. Those later scholars could then 
determine if the narrations are sound or weak, 



Look^at how the scholars worked together in various 6ranches of knowledge, 
depending on one another to document the sciences! 


Other characteristics of tafsir during this stage are in establishing the motives 6ehind the tafsir. Some 
tafsir during this phase were developed to expound upon certain fiqhi opinions or even for the defense 
of a madhah offiqh or aqeedah. Tor example, the rationalist sect ofislam, kriown as the Mu’tazliah, 
emphasized a great deal on philosophy, and would cater their tafaasir to serve this purpose. There was 
an excessive emphasis on personal reasoning and ijtihaad. The Quran was philosophized 6y the 
Mu’tazfiah. While some of the scholars of ahl as-sunnah, did discourage the excessive use of 
philosophy in the Islamic sciences, they did not reject the use of logic all together. In other words, a 
moderate use of the intellect to further understand some aspects of the Quran was not a pro6lem. This 
foundation led to a specific type of tafsir known as tafsir al-ma ’qool that is discussed in the next 
chapter. 

A “scholar" 6y the name of 1 bn Juzay AlXfllhi would expound upon the quran with tafsir, where he 
would 6ring in narrations that were authentic, or weak,, or even fabricated. His motive was to soften 
the hearts of the readers, despite the authenticity of the supplemental reports. He was criticized by 
the contemporary scholars of his time. Some even went so far as to call him a ‘story teller’ and a ‘liar’. 
So it is through these motives, amongst others that this Islamic science was exposed to an increase in 
fabricated and weak^reports. 

Tart II: Approaches of Tafsir 

There are two main approaches to tafsir: 

1.) Analytical Tafsir : Tafsir At-taHleeli 


Analytical Tafsir is the classical approach to tafsir taken on by the majority of the scholars. The 
Quran is chronologically analyzed, verse by verse, and all aspects of the verse are analyzed and 
scrutinized. Aspects such as analyses of word selection, meanings, linguistic aspects, fiqhi rulings, 
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reasons for revefation, and rhetoric, are just some of the things focused on in the tafsir. In other 
words, every possi6Ce angfe of a verse is Cooked at in anafyticaf tafsir. In approaching the Quran 
in this manner, the mufassiris comp fete fy objective and neutraf and seefs to derive ideas and 
cone fusions onfy upon comp feting the entire examination. So we see that anafyticaf tafsir serves 
the fetter of the Quranic text. This we wiffsee is comp fete fy opposite to Thematic Tafsir. 


The exgmpfe of an JInafyticaf or Cfassicaf Tafsir woufd start with a comprehensive anafysis of the 
word “audhu ’’foffowed 6y the “6ism ” then each ayah of Surah Tatiha in order. The 
interpretations, asha6 an-nuzoof the finguistic impfications, fiqhi rufings if appficabfe, etc., 
woufd 6e given and the reading woufdpreceed in this manner. 


2.) Thematic Tafsir : Tafsir a f iMow'Ttu'ee 

Thematic Tafsir is a more contemporary approach that focuses on various themes occurring 
throughout the Quran. This is an approach in which the mufassir tabes a particufar theme and 
surveys the quranfor the understanding of how it deafs with the themes of anafysis. So we see 
that the mufassir has a theme in mind prior to anafyzing the Quran, and therefore is conducting a 
subjective anafysis. The premises are formufated prior to the study. In other words, thematic 
tafsir serves the message of the Quranic text. 

The exgmpfe of the thematic tafsir woufd be the case where a mufassir sefects a theme of interest 
to anafyze, then to foo h^t brought the Quran to find verses that discuss and support the theme. 
Insight coufd be gained into how the Quran deafs with the theme of concern. 

It is not easy to find a comp fete and comprehensive thematic tafsir on the entire quran. In fact, it 
may be impossibfe. This is because there are so many themes in the Quran that an exhaustive 
compilation of aff themes in the quran is nearby unachievabfe. (Rather ; we find thematic tafsir 
studies that incfude a sefection of themes for anafysis. JIny booh^that tafhs about a specific theme, 
or concept coufd be cfassified as a thematic tafsir. Txampfes such as, “Maritaf (Rights in Isfam, ” 
or “Sociaf Justice in Isfam” are exgmpfes of such worfs. It is for this reason that Sheiffi Taser 
( Birjas has reservations with actuaffy caffing this subject Thematic Tafsir. Tafsir is a term that is 
associated with the comprehensive anafysis of the Quran in its entirety, and since it’s dijficuft to 
find such thematic worfs, it ’s not suitabfe to refer to it as a tafsir. J4 thematic tafsir in its 
entirety woufd span thousands of vofumes! The preferabfe name to be given to this subject is 
Thematic Studies. This is actuaffy a debate amongst the schofars. Some argue that there is no 
more room for tafsir, since it’s afready been done. Others argue that this subject shoufd be caffed 
“thematic studies. ” 


So fet’s compare and contrast Anafyticaf and Thematic Tafsir to see the simifarities and 
dijferences. 
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Analytic approach 

Thematic approach 

Analysis of one verse independently 

Analysis of a unit of verses of the same theme 

Sequential and Chronological Analysis in the 

Quran is maintained 

Analysis of verses not necessarily in order and 

frequently out of order 

Quran is approached objectively without prior 

premises 

Quran is approached subjectively with prior 

premises 

Study triggered directly from the Quranic text. 

Study triggered from a theme that comes from 

the real world. 

All possible aspects of the verse are analyzed 

(focus on the particular aspects of the verse 

pertaining to the theme of study 

The letter of the Quranic text is served 

The message of the Quranic text is served 

The classical, traditional approach 

The newer, more contemporary approach 


'While there may seem to 6e such discord between the two approaches, the reality is that it is 
practically difficult to separate the 2 approaches. The two approaches are codependent, that is you 
cannot [earn the themes of the Qur’an without analyzing the fetters of the text. In contemporary 
times, anybody who studies thematic tafsir will have to go backhand approach the traditionaf tafsir to 
confirm their understanding of the ayat. 

This is to confirm what they understands in accordance with the cfassicaf methodofogy of the 
scholars. If this isn ’t done, there is a danger to deviate, exaggerate, and go beyond what the ayat 
represents. So the analytical approach serves as the support of thematic tafsir. 


Categories of ‘Tafsir 

(Roughly 600-700 years ago, many variants of tafsir started coming into play. The scholars therefore 
divided tafsir into two different categories. They are: 

1. Tradition-Hased Tafsir (Tafsir bil SVla ’thoor) 

2. (Rationality-(Based Tafsir (Tafsir bil !Ma ’qoor) 

a. (praiseworthy tafsir ( tafsir maJCmood) 

b. (Blameworthy tafsir ( tafsir mazhmoom) 


Tafsir bil ma’t hoor includes all explanations of the Quran which can be traced bach^through a chain of 
transmission to a sound source. So it could be said that tafsir bil ma ’thoor are those tafaasir that have 
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valid chains of narration associated with the explanations. Some of the sources of this tafsir type are 
the Quran, the explanation of (prophet Muhammad, and the explanation of companions and the 
righteous predecessors. Sheihfi Taser has compiled a list of some of the more famous worhy of tafsir 6il 
ma ’thoor given below: 




^ (jLijilj ku&ll 


Worhs of Tafsir 6il Ma ’thoor 

1 , ij (jT l £ f jiiuiH ^ (jLull 

Imam At-tabari 

^ ^ A i ‘ 9 I I Q ^ 

Imam As-samarqandi 

3. 

Imam Ath-tha'labi 

4 . (_£ j* ^ 

Imam Al-Baghawi 

5 , ^ J ^~ >r - t ~. ^ ^ -^1 

Imam Ibn Atiyyah 

Imam Ibn Katheer 

7. ^—llljtAil (jl^all jaI ^^11 

Imam Ath-tha'aalibi 

5. ^ j yV.tl jA 

Imam As-soyouti 


fire we 
required to 
memorize 
all of these 
lengthy 
titles in 
firabic? 
There ’s 
good news. 
The 

Scholars 



always 

recognized the titles 6y their authors. So it’s okay to 
memorize only the author’s name and associate it with the booh^ Tor example, it ’s perfectly scholarly 
to say tafsir i6n hgthir 


Tafsir bilMa’qoor, or Tafsir bilPa’I is the tafsir using opinion and rationality, not necessarily 
traceable bachfio a sound source. Instead, the intellect is used to extract points of henefit and 
reflection a6out the verses in the Quran. What is the proof that we are allowed to get into this type 
of tafsir? See the following verse: 


(flfj; l^Jlail W ^ (ufjzzi Nil 


47:24. do they not Then thinh^deeply In the Qur’an, or are their hearts locked up 

(from understanding it)? 



We have an order to ponder over the verses using our intellect, which is the premise of tafsir hil 
ma ’qoor. 

There have 6een deviations in regards to this type of tafsir, so subsequently the scholars have divided 
this tafsir type into two subdivisions, praiseworthy and blameworthy tafsir using rationality. 


( Praiseworthy Tafsir, or Tafsir mall mood, is the attempt to derive points of benefit and ref lection from 
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the verses of the quran, 6ut only with a serious logical effort exercised to the extent of the human 
capacity. There must 6e sincerity in the mufassir to adhere to the general principles and foundations of 
Islam. Jilso adhering to the principCes of the Jlrabic Canguage is another requisite. (Below are some of 
tCie Tafsir bilMa’qoor that are considered praiseworthy: 


Worhy of Tafsir bilMa ’qoor (Tafsir 6iC (Ra ’i) 

1 “ l I ^jjILc 

Imam Ar-Razi 

2 - jijji 

Imam Al-Baydaawee 

3 - ; Jjjbll JjjjjJl 

Imam An-Nasafi 

4 - jjbJ] ; ^ 

Imam Al-Khaazin 

5 - <jb^ ; laja. J l jzlJ I 

Imam Abu Hayyan 

6 - luuil] ; jlijail jljaJl S-uljc^ 

Imam An-Naaysaabouri 
The two Jalaals 

8 - bjj ^la-o (_>bju 4jbi.yi ^ jai^l 

Al-Khateeb Ash-Shirbini 

9 - j bljH» ^1 nil (JaaJl ^bjjJ 

Imam Abus-Saoud 

10 ” £fui3lj ll J J * ^la-bl £-jj 

Imam Al-Alousi 

The other type of Tafsir 6iC Ma ’qoor is the 6Cameworthy, or Tafsir 6iC Mazhmoom. This type occurs 
when a person tries to interpret the quran using reasoning 6ased on ignorance or mere desire. 

Ignorance here is defined as anything that is not 6ased on pure soCid hnowledge. It is this type of 
tafsir that many deviant sects have reded upon and 6ased their 6edefs upon. Tor example, a deviant 
scholar hy the name of did ihn at-Tahirdida tafsir using the philosophical approach of the mu’tazliah. 
To male matters worse, the man had shi’a 6eliefs. This would 6e a textbooh^example of tafsir 6il 
mazhmoom. Another tafsir hnown as tafsir zamahyhari is mazhmoom in certain aspects, 6ut 
maHmood in others. Trom the perspective of the Arabic language, tafsir zamahshari is considered to 
6e praiseworthy and an excellent source. (But in other aspects, the author used a mu ’tazliah approach 
and is very dangerous in that regard. So in other aspects, this tafsir would 6e considered 6lameworthy. 



Miscellaneous works of Tafsir: 


( Below are some additional worhs of tafsir that have 6een mentioned in 
Heavenly Hues: 

• Tafsir al Qurtubi 

This boohjwas 6ased on the tafsir of the malihi scholar ihn al arahi. Imam 
JH Qurtubi expounded it in his tafsir. It is useful to learn about some 
matters of malihi fiqh. 
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• rra/szy z'6n /za_)/an 

rT/zw taf sir woflis a good source of taf sir regarding the arahic Canguage. 

• dafsir aC JlCusi (ara6ic Canguage) 

This woflis another good taf 'sir source for anaCyzing the arahic Canguage. 

• taf sir ar-raazi (Cogic) - 

This hook^is fundamentally focused on the Cogic hehind tCie ayat in the Quran. Some of the 
schoCars say that this hookfias everything in it except the taf sir! 

• dafsir akjassaas (hanaf if iqh) 
dhis taf sir woflis focused on deriving hanafifiqh. 

• “dafaasir” Sayyid Quth and CMawdudi? 

Sayyid Quth or Mawdudi did not even intend their worky to he of taf sir. He 
intended it to he a hooljof reflections of from tCie Quran. VnfortunateCy, Some 
sects too heaviCy reCied on these hoohs as revoCutionary constitutions for 
iMusCims, and to justify their deviations, dhere are some controversies about 
whether they foCCowed Cegitimate approaches of taf sir, hut regardCess, these 
were reflections of the authors on the Quran, dhe approaches found in these 
works comes from their own cuCture, discussing mostCy the sociaC and poCiticaC 
crises of society, dor aCC intensive purposes, these two works shouCd he considered these two hooky 
as other thematic approaches covering various aspects ofkife. 

J? question might he asked: “dhere ’s onCy one hoofjof JlCCah, so why not have onCy 1 hook^of taf sir the 
ummah can agree upon?" dhe answer is simpke. It is impossihCe to have one explanation of the Quran, 
deopke have keen endowed and bestowed with different abilities, and capacities, and wiCC subsequently 
he ahCe to extract different points from the hook^of fiCCah. dhis akso shows the magnificence and depth 
of the Quran, in how comp [exit ready is. 

Chapter 3: dhematic dafsir 

Let’s begin by taking the officiaC definition of taf sir mowdtu’ii. 

dhematic dafsir (dafsir CMovdDu ’ii): dhe Quranic science which interprets different issues and themes 
in view of the Quranic objectives through the study of one Surah, or through muCtipCe ayat. 


Sayyid Qiith 

IN THE SHADE OF 

THE QUR’AN 

Ft Zildl at-Qur’dn 
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( Evohution of Thematic Tafsir: 



Stage 1: Classical jdpproach 

That is correct; even thematic tafsir has a chassicah approach associated -with it. This entails taking a 
topic from the sciences ofquran hike abrogation, cohhecting ahh the verses that are rehated to it, and to 
bring them together in one boofto discuss various aspects of abrogation. Other types of chassicah 
themes hooked at are the bMakfi vs. Madani verses, the verses estabhishing hegishation (ayat uhahkgm), 
and theohogy in the Quran. One famous schohar apphied the chassicah approach to thematic tafsir. J*lh- 
Jurjaan did a thematic tafsir covering the miracuhous nature of the quran. This was the primary theme 
in his study. His focus was in expbaining the various aspects of how the Quran is considered 
miracuhous. He cohhected ahh the ayat pertaining to this subject and used them to support his premises. 

So the reason why this stage is considered the chassicah approach is because of the chassicah nature of 
the topics covered. J4 hso, these were the first indications of thematic tafaasir coming into existence, 
appearing during the gohden age ofisham in the earhy abbasid period. 

Stage 2: Contemporary Approach 

The contemporary approach is onhy a hitthe over a century ohd. This approach was actuahhy started by 
orientahists, whom are discussed in a hater section. 

This approach differs from the chassicah approach in a number of ways. The three ways that this 
contemporary approach deals with thematic tafsir is asfohhows: 

1. examination of a singhe term 

2. examination of a singhe surah 

3. examination of a singhe theme 

The focus of this chass is in exphoring these three ways that contemporary thematic tafsir is carried out. 
Out of the three, the examination of a singhe theme is by far the most popuhar contemporary approach. 
It is this third approach that wild be the bubk^of our study in heavenhy hues© 

(Before officiary getting into the core materiah, bet’s understand a hitthe bit about each contemporary 
method to understand what is being done. 

1. a singhe word: 

Jl singhe word or term is taken, and ahh the usages of the term are hooked at. Wherever the term occurs, 
it ’s context is examined, and a meaning is derived. Let ’s take an exgmphe to charify this point. 
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The word Tha ’am: 

It has four meanings. They are: 

а. what people eat in general 

б. sacrifical animahs 
c. dead sea animals 
d drink. 



Take for example the ayah in Surah Ma ’idah: 
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5:96. Lawful to Tou is (the pursuit of water-game and its use for food -for the 6enefit of yourselves 
and those who travel, 6utfor6idden is land-game as long as Tou are In a state of I hr dm forHajj or 

Vmrah). and fear Allah to whom Tou shall 6e gathered back. 

There is a reason for the revelation of this ayah, explained by 
the following hadith: “Jabir reported: Allah's Messenger 

(may peace he upon him) sent us (on an expedition) and 
appointed Abu 'Vbaida our chief that we might intercept a 
caravan of the Quraish and provided us with a bag of dates. 
And he found for us nothing besides it. Abu Vbaida gave each 
of us one date (everyday). I (Abu Zubair, one of the narrators) 
said: What did you do with that? He said: We sucked that just 
as a baby sucks and then dranh^water over that, and it sufficed 
us for the day until night. We beat off leaves with the help of 
our staffs, then drenched them with water and ate them. We then went to the coast of the sea, and 
there rose before us on the coast of the sea something like a big mound. We came near that and we 
found that it was a beast, called al-'Anbar (spermaceti whale). Abu 'Vbaida said. It is dead. He then 
said: Ho (but it does not matter), we have been sent by the Messenger of Allah (may peace be upon 
him) in the path of Allah and you are hard pressed (on account of the scarcity of food), so you eat that. 
We three hundred in number stayed therefor a month, until we grew bulky. He (Jabir) said: I saw 
how we extracted pitcher after pitcher full of fat from the cavity of its eye, and sliced from it compact 
piece of meat equal to a bull or like a bull. Abu 'Vbaida called forth thirteen men from us and he made 
them sit in the cavity of its eye, and he toofhold of one of the ribs of its chest and made it stand and 
then saddled the biggest of the camels we had with us and it passed under it (the arched rib), and we 
provided ourselves with pieces of boiled meat (especially for use in our journey). When we came backto 
Medina, we went to Allah's Messenger (may peace be upon him)andmade a mention of that to him, 
whereupon he said: That was a provision which Allah had brought forth for you. Is there any piece of 
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meat (Ceft) with you, so that you give to us that? He (Jabir)said: ‘We sent to Jiffah's Messenger (may 
peace 6e upon him) some of that (apiece of meat) and he ate it. "(Buffiari: (Booh^021, Humber 4756: 


Is there something in Isfam a6out shrimp heing mafruh? ‘Wed, according to the traditionaf hanafi 
opinion, shrimp is mahruh 6ecause they eat fifthy things such as waste at the 6ottom of the ocean 
floor. (But according to the majority offuqaha, shrimp is totally permissibfe, 6ecause of the authentic 
hadith of the (prophet (p6uh), “The sea water is pure, and what is in it is haCaCforyou. ’’ 



J4 funny story arose a6out afriendofSheihfi Waser’s, who fodowed hanafi fiqh. J4t first, he 
was very strong on the hanafi opinion that shrimp is mahruh. (But when he first tasted 
shrimp, his opinion changed. He said, ‘"Im stiff hanafi, 6ut with regards to shrimp, I'm 
Shafi. ” 




The eyampfe ofWha ’am meaning drinh^is found in surah (Baqarah: 
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249. ‘Ifen w/zen 1 7a/zz£ (Saw/) set out wz£/z £/ze army, He said: "Verify! jqffah wid try ‘You by a river, so 
whoever drinfs thereof, He is not of Me, and whoever tastes it not, He is of Me, eycept Him who 
tahes (thereof) In the hodow of his hand." Wet, they dranh^thereof ad, except a few of them, so when 
He had crossed it (the river), He and those who befieved with him, they said: "We have no power This 
(Day against Jafut (fiofiath) and his hosts. " but those who hnew with certainty that they were to meet 
their Lord, said: How often a smad group overcame a mighty host by J4ffdh's Leave?" and Jlffah is 
with J4s-Sabirin (the patient ones, etc.). 


2. yi singfe surah 

We give the statement of Imam Shatibi in providing the guide fines for this type of thematic tafsir. 

“Observing the sequence of the ayaat in a surah does not provide afud 6enefit untif this observation is 
sought throughout the entire surah. (Because confining oneseff to onfy a part of the surah wiff not 
provide the whofe benefit found in that surah. Likewise, confining oneseff to a part of an ayah in 
order to deduce a rufing is not he fpfuf enough untif the whofe ayah has been tahen into consideration. ” 

-Imam Shatibi in af Muwafaqaat 
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So we [earn that the entire surah must 6e looked at before conclusions are made. 

It is very important to read the whole surah as a single unit 6efore making conclusions; This can 6e 
seen clearly in Surah nisa. The surah starts with the su6ject of inheritance, and then after speaking 
a6out various subjects ends again with the subject of inheritance. This shows that the beginning and 
the end of the surah tie together all the concepts. J4 different conclusion about the theme of the surah 
might have resulted if one didn ’t go through the surah in it ’s entirety. 

The mufasir must adhere to a set of guidelines when carrying out a thematic taf sir study by going 
through a single surah. They are listed below: 

1. Study the details of the surah in terms of the occasion for revelation, makfi or 
madani and other relevant details from the beginning to the end 

2. (Reveal the possible theme the whole surah might be revealed for. 

3. Tind out how often the theme has been repeated and revisted in that surah 

4. Identify the different methods used to explain the many aspects of that theme 

5. (Break-down a long surah into different themes and subjects 

6. (Explore the relationship between the different units of the surah and create a 
coherent relationship from the entire list of subjects, all to serve the ultimate theme 
selected in the first place 

7. (Establish a reasonable relationship between the surah understudy and other surahs 
Jin example of the 3 rd guideline is found when examining Surah Ikfilas. 
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1. Say (O Muhammad (Sal-Jlllaahu ’alayhe Ida Sallam)): "He is Jlllah, (the) One. 

2. "Jllldh-us-Samad. 

3. "He begets not, nor was He begotten; 

4. "Jlnd there is none co-equal or comparable unto him. " 


The (Prophet saws was asked about the genealogy of his Lord by the Quraysh. This is because all of 
their idols had genealogy. In response to this question, Surah Ikfilas was revealed. 


This surah was revealed in makfah, and as a makfi surah, it serves the fundamental theme in makfah, 
which is the establishment of faith. In particular, this surah represents the purity oftawheed and 
monotheism as a rebuttal to the claim that Jlllah has a lineage or has family. 


Mote that every ayah in this surah is in some way referring to the taw heed of Jlllah. Some of the 
methods employed to do this are: 

• Jlffirmation (ithbaat) - positively affirming that He is One. 
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Negation (Nafi) - negating any cCaims of partnership to Him. 

Introducing His beautifuC names and attributes - Jls-Samad - which means the SeCf 
Sufficient CMaster, the One Whom did creatures need, and the One who is not in need of either 
food or drinh^ 

< Refutation and RebuttaC - this occurs in the refutation of the trinity, the cCaim made 6y the 
Christians. 


din eyampCe of the 7 ttl guidedne is found in tafsir an-naysa6uri. He anaCyzedthe reCationship 6etween 
Surah Raqarah and Surah aaCi ‘imran. He says the reason that the beginning ofaad imran starts Cihe 
ayatuChursi is an indication of the greatest names of Jldah, AC-Hayy, AC-Qayyum, or the name Adah 
itseCf. Jind this is a disputabCe issue amongst the schoCars as wed. 

3. Examining a singCe theme 

This type of contemporary thematic tafsir is the most popuCar and most commonCy empCoyed approach 
to thematic tafsir. As with the previous method, a Cist of guidednes for the mufassir wishing to 
conduct a theme based tafsir is provided beCow: 

1. SeCect a particuCar subject or issue for the study 

2. Determine the scope of this subject through different dimensions 

3. CompiCe ad the verses pertinent to the subject under study covering ad its aspects 

4. Create an adequate cCassifi cation and Cist of secondary topics 

5. Study tCie Cist from different boohs of tafsir 

6. Employ tCie power of inference in order draw out Cessons and guidance form this Cist to 
appCy into reaC Cife 

AndfinaCCy, before diving into the core materiaC, the Cist beCow provides an eytremeCy brief 

sampCing of some of the many themes that can be extracted from the Quran. 

o Concept of Cjod 
o The universe 
o ( VarabCe of the Quran 
o The unseen worCd 
o Law and CegisCation 
o CMannerism and sociaC Cife 
o InteC reCations 
o abrogation in the Quran 
o Drophethood 
o Debate and diaCogue 
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o -Duaa dn aupphication in the Quran 
o Women of the Quran 
o The tahes of the perished nations 
o ‘Economics 
o Steadfastness 


OrientaCists and Thematic Tafsir 



The orientafists are a group ofnonmushims who study isham independent^ from mushim schohars. They 
define isham 6ased on their independent study. Their fundamentah 6asis is the chaim that if Isham is 
tahenfrom Mushims, it wihh6e subject to distortion and bias. Jd common intention of the orientahists 
is to criticize and find fauht in the teachings of Isham. Many have even [earned the Jlrabic hanguage in 
order to understand the Quran from their secuhar perspective. The The motive 6ehind this was 
primarihy to serve purpose of cohoniahism. Orientahism came ahout at first to serve the purposes of 
cohoniahism in esta6hishing cohoniah power. In today’s society, Orientahism has found its way into the 
schohastic and academic arena. Most orientahists today are intehhectuahs who engage in de6ates and 
writings in academia and higher [earning institutions. 

So Who Started the Methodohogy of thematic tafsir? Was it the mushims, or 
was it the orientahists, hihe some chaim? If you recahh, we sphit up thematic 
tafsir into two categories; chassicah and contemporary thematic tafsir. Jlsfor 
the chassicah thematic tafsir, this was esta6hished 6y the mushim schohars. Jls 
for what we [now to 6e contemporary thematic tafsir, that was indeed 
initiated 6y the orientahists. In the former approach, Mushim schohars 
sehected topics of the Quran that were chearhy discussed 6y the Quran. Tut 
the approach of seehing actuahsociah topics from worhd and finding it in the 
Quran started from the orientahists. The credit for the first ojficiah thematic tafsir using a 
contemporary approach goes the Trench Schohar 6y the name ofjuhes ha Taume (1806 - 1876). We is 
credited with devehoping the first Indey of themes to the Quran. The name of his wofiis, Tafsihjlyat 
Jlh Quran JlhWaheem. y? successor of his annexed the booh{with themes he thought were missed out of 
the first compihation of ha liainne. Today, Indexes to Quranic Topics have 6ecome rather popuhar. 

They have been transhated to many different hanguages, and are readihy avaihabhe in the Enghish 
hanguage as wehh Today, we can find about 50 indexes in the Jlrabic hanguage. 

Tor further information about the Orientahists in Isham, see the worh^ofDr. Muhammad Mohar fLhi, 
who wrote a fantastic wofon the orientahistic approach to the Quran. 
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5o w/iere do translations of the Quran fall under in the su6ject of this class? Is it classified as a 
tafsir? Or is it just in a category of it ’s own? The answer is , translations are indeed considered to he a 
type of Thematic Tafsir, hecause translations seeh^to explain the meanings of the message of the 
Quran. T)r. Wajih Jlbdurahman is a contemporary that wrote a paper on some English Translations of 
the Quran, fl Iso, for those that attended Texas <Da ’wall Conference of 2006, Dr. dlatem aldlaj, a 
professor at Sharia Academy, did a talfjon history of the various translations of the Quran. 


Sheikfi Taser suggested, that the translation hy Sahih International is the most accurate in terms of 
aqeedah and authenticity. 


J4 list of sites are provided helow that will he of benefit to the one interested in conducting a thematic 
study of the Quran. 

http: //www. al-islam. com 
http: //www. quranhrowser. com 

http: //www. quranweh. com 

http: //www. islamicity. com 

http: //www. searchtruth. com 

http: //www. openhurhan. com 

Examination of a Single Term 

Let’s begin our thematic tafsir study with the examination of one term. In the Jlrahic language, one 
word may have many different shades of meaning. Let’s take the first term of our study: Vmmah. 
The word iJmmah is mentioned in the Qur'an in 47 different Jlyaat with 49 different repetitions. The 
various meanings ofummah are as follows: 

Vmmah 

• J4 quality of people 

• J4 quantity of people 

• y? religion, 

• J4n appointed segment of time. 

• J4 leader 

• The amazing thing about this word is that it was used to refer to the Prophet Ibrahim(/4S). die was 
known as a leader, in the fact that he believed in J4 llahfS'WL) when no one else did. Subhan/Lllah, he 
was a “congregation ’’ on his own since he followed the true faith, die was also the patriarch for the 
remaining prophets and nations, such as <Bani Israel, and their descendents. Ibrahim made a duafor 
this. The lessons that we can take from this single word are everlasting! 







-/ft’fYJ 't’Jf /f/ , ?ri 

^Master Notes 






Let's next look^into tfie names of a set of (prophets, known as the ’Vlul Azam: “i Messengers of Strong 
Wild [Surah alAhqaaf: 35], Who were these messengers? They were Huh, I6rahim, Musa, Isa, and 
Muhammad What does the Qur'an ted us ahout their repetitions? 


First of ad, the (prophet MuscfAS) was mentioned 6y name the most, 136 times total, not including 
him when (Bani' Israelis mentioned What can we conclude from this significant num6er? That 
JidahfSWl) was catching the attention of the (Bani' IsraeL They were the “chosen ones", 6ut only on 
condition, and since they didnotfodow the instructions of their Lord, and they rejected the message, 
Jldah(SWl) promised to replace them with a nation that would he 6etter and not do the same. 
Therefore, the chosen ones switched from (Bani ' Israel to (Bani ' Ismail, changing the Cocation from 
Jerusalem to Makfah. This is another great lesson for us to [earn from. Just 6ecause we are muslims, 
doesn’t mean that we have a free ride into (Paradise! 


Why was the (prophetfSAWS) mentioned only 4 times in the Holy Qur'an? 


Contemporary scholars say that it was so that there would no douhts of the motives of the 
(prophetfSAWS ), that he was not simply promoting himself. 

And think^ahout it this way, the name Muhammad was meant to survive in another form, the Sunnah 
of the (prophet(SAWS).. 

How ahout another example of the examination of a word or term? 

Let's look^into the word Ayah, which can mean one of the following: 

• A verse from the Qur'an[Surah al-(Baqarah: 106] 

• A sign of a wonderful creation[Surah ar-Poom: 21 ] 

• A miracle or supernatural sign[Surah Ta Ha: 22 ] 

Musa(AS)was dark-skinned, an original (Bani' Israel, so when his hand 
came out white and shining, it was a miracle. 

After looking at the examination of a particular word or term and its 
significance, we can follow up with the examination of a single surah. 
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‘ Examination of a Single Surah: 

Case Study: Surah Wisa 

The case study is Chapter 4, Surah an-Wisaa(The Women). Its main theme is SociaC Reform. The 
subjects of study are the characteristics of the Musfim society. 

Let's begin with the Vnity of the Human Vehement. 

[Verse 1 ] 
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1 O mankind! be dutifuf to Tour Lord, who created Toufrom a singhe person (Adam) and from Efim 
(Adam) She created his wife [Efawwa (Eve)], and from them both She created many men and women 
and fear Affah through whom Tou demand Tour mutuaf (rights) and (Do not cut the refations of the 
wombs (kinship) . sureky, Affah is ever an Jiff-Watcher over you. 

As Verse 1 exp fains, in the sense of humanity, we have no differences. We aff come from a common 
ekement, dust, and wiff return to dust. We originated from the first coupke, were made into many men 
and women, and we shoukdfear Affah. Wo one can ckaim to be superior over another because he is a 
man, or she is a woman, or someone is Arab or non-Arab. (Rather ; the most honorabfe in the sight of 
Affah(SWT> is the righteous one that fears Efim as Affah says in Surah Efujurat: 
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13. O mankind! we have created Toufrom a make and a femafe, and made Tou into nations and tribes, 
that Tou may know one another. Verify, the Most honourabfe of Tou with Affah is that (befiever) who 
has At-Taqwa [i.e. one of the Muttaqun (pious - see V.2:2). Verify, Affah is Ad-Knowing, Ad-Aware. 


The next issue discussed is the ever so popufar Rights of Women. 

Tou woufd think that after reading the first verse of this surah that peopfe 
woufd understand that as human beings, we are aff created equaf. To dispute 





-/ft’f/j 't r jf Sr/ , ^ 

^Master Notes 






the non-‘M u. shims 1 charms that women in IsCam do not have rights, here is the Quranic proof that shows 
otherwise: 

[Verse 4 ] 
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4. an/ ^zVe to the women (whom You marry) their Ylahr (obdgatory bridaC money given 6y the 
husband to his wife at the time of marriage) with a good heart, Sut if they, of their own good pCeasure, 
remit any part of it to you, tahe it, and enjoy it without fear of any harm (as dUdah has made it 
[awful). 

The concept ofCMahr in IsCam is that it 6eCongs to the woman, as her fud right. It is not, as in some 
of the misconceptions of the West, “ransom money” from the man so that he can marry the woman. 
[Nor is it, as in some cuhturaC practices of CMusdm f amides, a “show” of status or materiaC o6jects, 
rather, it is a show of appreciation. It is aCso the right of the woman to give bach, the CMahr if she 
wishes to out of good faith and satisfaction, however, this cannot 6e doneforcihCy. 

(Regarding giving and accepting CMahr for the right purposes, there is a saying from the 
( ?rophet(SAWS ): “The most (BCessed in their marriage are those with the [east CMahr. ” 

[Verses 20-21 ] 
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20. 6ut if You intend to rephace a wife by another and You have given one of them a Cantar (ofgobd 
i.e. a great amount) as CMahr ; tahe not the [east bit of it bachj, woubd You tahe it wrongfutty without a 
(Right and (with) a manifest sin? 

21. and How coubd You tahe it (bach) whibe You have gone In unto each other, and they have tahen 
from You a firm and strong Covenant? 

y? Iso, there is no specific amount set for the CMahr. (Furthermore, it is not aCCowed to use techniques to 
tahe bacfjthe CMahr, once the marriage is consummated. 
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[ Verse 7] 
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7. i/jere is a .s/iare for men and a share for women from what is [eft 6y parents and those nearest 
rehated, whether, the property 6e smahh or barge - a hegah share. 

Concerning inheritance rig hits for women in Isham, there are portions ordained 6y AhhahfSWT). There 
shouhd not he any confusion as to the separate shares, one for men, and one for women, not one for 
men and women from the same share.) This is to ensure that there is no monopohy of the weahth, nor 
beeping hand within thefamihy. 

[Verse 32] 


\j?s T - - j f. LfJJj I ^ ^ I LL> ■ f> - . j (J \f f] « i ff [V- A « i ^4 j I L« fj 

f s ' * * «" s'Z'* 4 ^ r> ' ^ rs s s'* * 

( CPT^ Lc— g ^ ^ ^ 1 ^ 4)3 1 < 1 - a \-^ 2-3 4)3 1 1 ^Lv*^S^I 


32. and wish not for the things In which JLhCah has made some of Vou to eyceh others, for men there is 
reward for what they have earned, (and hihewise) for women there is reward for what they have 
earned, and ashJLtfah of his (Bounty. sureCy, Ahhah is ever Ahh-TQnower of everything. 

This verse teCCs us not to envy or lookup to others in terms of (Dunya, nor shouhd you wish for them to 
hose things. (Rather, ashjlhhahfWT) for something simihar. [Men and women 6oth deserve what they 
earn, in terms of this hife and the next. When women are exempt from certain practices, due to menses, 
and are not required to do Jihad or Qiyam ah-Layh. Jhow then can they earn equah reward to men? (By 
6eing hind and nice to their hus6ands, Ahhnh(SWT) wihh reward them with the 6enefits ofconstanthy 
fasting and praying Qiyam ah-Layh. It is said in many narrations that Jlisha wouhd 6e sheeping when 
the (ProphetfSAWS) wouhd 6e praying Qiyam ah-Layh, hut she was stihh heing a hetter wife to the 
( Prophet . When the (ProphetfSAWS) died, that is when Aisha dedicated her hife to worship and 
Ihadah. What, do you ashj, shouhd a woman do in the case that she is not yet married? The answer is 
to he hind to your parents. © 



Remember to ahways practice your 1 6adah to the 6est of your ahihity 
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[Verse 75] 
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75. an/ w/ia£ w wrong with You that You fight not In the Cause of Adah, and for those weal ^ id- 
treated and oppressed among men, women, and chddren, whose cry is: "Our Lord! (Rescue us from This 
town whose people are oppressors; and raise for us from You one who wifi protect, and raise for us 
from You one who wiCCheCp. " 

This verse teaches us that there is an obligation upon society to protect women from the hardships of 
[ife. In Islam, we believe that we are responsible for the weaf whether they are men, women, or 
chihdren. 

Another lesson that can 6e [earned is that men should not pressure their wives to perform outward 
forms ofl6adah, rather she shouCd maintain her social duties to the hus6and and his parents. That the 
hus6and expects obedience from his wife does not mean that he should not listen to her. The 
TropherfSAdCS) was the kindest and so gentle to his wives, and he is the 6est example. 

[Verse 127] 
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127. they asfjYour legal instruction concerning women, say: Adah instructs You ahout them, and 
a6out what is recited unto You In the Hook L concerning the orphan girls whom You give not the 
prescribed portions (as regards Ylahr and inheritance) and yet whom You desire to marry, and 
(concerning) the Children who are weah^and oppressed, and that You stand firm for justice to orphans, 
and whatever good You do, Adah is ever Ad-Aware of it. 

This ayah specifically speaks ahout the oppression of orphans, especially orphan girls. This form of 
oppression is against the haws of inheritance and the concept of ‘Mahr. 
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Marriage and maritaC discord is the next topic covered. 
[Ayah 3 [ 
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3 . and if You fear that You shad not he Add to deaCjustCy with the orphan-gird, Yhen marry (other) 
women of Your choice, two or three, or four hut if You fear that You shad not he AhCe to deaCjustCy 
(with them), Yhen OnCy one or (the captives and the shaves) that Your (Right hands possess, that is 
nearer to prevent You from doing injustice. 

Looking into this verse, we [earn that ACCah(SWY) adowed the marrying of more than one wife, as 
Cong as the man is just and responsihCe to ad of the wives. We ado know that the Qur'an is the onCy 
HCoCy (Book^to say, “Marry onCy one, ” if the man fears he cannot do justice. Ad other redgious texts do 
not expdcitCy command the marriage to only one woman. Yhe other rekigious texts have evidences of 
marriages to as many as hundreds of wives 6y one man! Ado, this ayah is not onCy appdca6Ce to 
orphan gird. ReguCar women are incCuded as wed. 

[Ayah 21 ] 
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21. andlHow coukd You take it (6ack) whike You have gone In unto each other, and they have taken 
from You a firm and strong Covenant? 

An VsuC aC-Yiqh principCe teCd us to consider the generakity of the text over the eycCusiveness of the 
occasion when examining a singCe ayah. Yherefore, a specific event such as the one for which this ayah 
was reveaked wouCd have its ruCing 6e appdcahCe to the generaC muskim popuCation. 

[Ayah 22] 
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22. and marry not women whom Your fathers married, except what has aCready passed; indeed it was 
shameful and Most hatefu[ and an evikway. 
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It was a practice of the Arabs 6efore to marry their stepmothers. This is considered a great wrongdoing 
in IsCam. 


[Ayah 23 ] 
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23. forbidden to You for marriage) are: Your mothers, Your daughters, Your sisters, Your father's 
sisters, Your mother's sisters, Your brother's daughters, Your sister's daughters, Your foster mother who 
gave You suci ^ Your foster mi[f{sucffing sisters, Your wives' mothers, Your step daughters under Your 
guardianship, born of Your wives to whom You have gone In - but there is no sin on You if You have 
not gone In them (to marry their daughters), - the wives of Your sons who (spring) from Your own 
Coins, and two sisters In wedCoch^at the same time, except for what has aCready passed; Verify, Adah is 
Oft-Torgiving, Most MercifuC. 

This verse in Surah an-Nisaa' teCCs us whom we cannot marry. Within the guidefines, in one set of 
circumstances, for instance, a man is aCCowed to propose to the sister of the wife he divorced after the 
'idda has passed 

This Surah aCso discusses the Rights of Orphans in detaif: 


Let us first define an orphan. In IsCam, the one who Cost any one parent is 
considered an orphan. This is unCfe the western concept that both parents 
have to be gone for a chiCd to be considered an orphan. SchoCars discussed and 
categorized each type into an orphan because of a deceased mom, deceased dad, 
or both parents deceased. In generaf the one who has Cost his/her father is 
considered to be an orphan. 

[Verses 2-3 ] 
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2. and give unto orphans their property and do not exchange (your) 6ad things for (their) good ones; 
and devour not their su6stance (by adding it) to Your substance. surely, This is a great sin. 

3. and if You fear that You shad not be Jlble to deal justly with the orphan-girls, Yhen marry (other) 
women of Your choice, two or three, or four but if You fear that You shad not be Jlble to deal justly 
(with them), Yhen Only one or (the captives and the shaves) that Your Right hands possess, that is 
nearer to prevent You from doing injustice. 

It is of the utmost importance to give the orphans their wealth, since it belongs to them. (Do not mix 
their wealth, and male records of the investments, so the money does not become confused. If a person 
feeds that they cannot be just with the orphans and their weaCth, then it is permissibCe to marry them; 
you can marry two, or three, or four. 

[Verses 5-6] 
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5. and give not unto thefooCish Your property which JlCCah has made a means of support for You , but 
feed and cCothe them therewith, and speaf to them Words of Kindness and justice. 

6. and try orphans (as regards their intedigence) untiC they reach the age of marriage; if Yhen You find 
sound judgement In them, reCease their property to them, but consume it not wastefudy, and hastiCy 
fearing that they should grow up, and whoever amongst guardians is rich, He should tahp no wages, 
but if He is poor, let Him have for himself what is just and reasonable (according to his worh). and 
when You release their property to them, ta(e witness In their presence; and J4 llah is Jill-Sufficient In 
tahjng account. 
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This verse speaks specificaCCy a6out the orphan that has host his/her father. The one who cares for the 
orphan is to (cep the wealth until the child reaches financial maturity and age ofpu6erty. Jit this 
point, the child is no Conger considered an orphan. It is vitaCto document this “transaction” and ensure 
that you have witnesses. There are a few other important factors. If the caretaker is weaCthy, they 
cannot consume the weaCth, and they are to Ceave it for the orphans untiC they display the two 
[previously mentioned] qualities. If on the other hand, the caretaker is poor, it is okay for them to tahp 
a portion of the wealth to tahp care of the orphan, 6ut once the wealth is to 6e returned, document 
that you gave bach^the money. 


[Verses 8-10] 
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& an/ w/ien i/ie relatives and the orphans and jH-Masahjn (the poor) are present at the time of 
division, give them out of the property, and speah^to them Words of Kindness and justice. 

9. and let those (executors and guardians) have the same fear In their minds as they would have for 
their own, if they had left weaC^offspring 6ehind. so let them fear JiCCah and speaf^Kight words. 

10. Verily, those who unjustly eat up the property of orphans, they eat up Only a Tire into their 
6ellies, and they will 6e 6urnt In the blazing Tire! 

Jidlah(SWT) is using an emotional reminder to the people, ashing them, What if they were your own 
children? Wow would you want them to be treated after you died? Turthermore, those who consume 
unjustly will “eat Tire in their bellies”, as a true physical sensation. Jis Sheihfi Tasir related to us, a 
non-Muslim man that he hriew used to worh^in an orphanage, and he admitted to stealing the wealth 
of the orphans and using it on his own, and so he literally felt a burning sensation in his stomach from 
the guilt. SubhanJlCCahi. 

[Verse 127 ] 
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i27. t/ze_y asfjYour legal instruction concerning women, say: Adah instructs You a6out them, and 
a6out what is recited unto You In the (Booh L concerning the orphan girls whom You give not the 
prescribed portions (as regards iMahr and inheritance) and yet whom You desire to marry, and 
(concerning) the Children who are weah^and oppressed, and that You stand firm for justice to orphans, 
and whatever good You do, Adah is ever Ad-Aware of it. 

Other great lessons that we can [earn are the responsihidty oftahing care of the orphans. As [Muslims, 
we are responsi6Ce to stand firm for justice to the orphans. One purpose of jihad is to ta(e care of the 
orphans that are not wed cared for 6y the non-tMuslim societies. 


Another important social issue covered in this Surah is the Laws of Inheritance . 



2. and give unto orphans their property and do not exchange (your) 6ad things for (their) good ones; 
and devour not their su6stance (by adding it) to Your substance, sureby, This is a great sin. 

VCe shouCd note that orphans are a considered part of society, and if they are guaranteed inheritance, 
then those above them shouCd be given their inheritance. Again, you shouCd not have one shared 
account with the orphans unbessyou heep very accurate records, for the chance of unjustly devouring 
the wealth of the orphan. 

[Verse 7] 
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7. there is a share for men and a share for women from what is [eft by parents and those nearest 
rebated, whether, the property be smabb or barge - a begab share. 


Any rebative who is cbosest to the deceased prevents inheritance to the further rebative. So the son 
receives before the grandson, and the father before the grandfather. Abso, a person does not tabe 
inheritance from both sides ofthefamiby; they onby receive from one side. 


[Verse 11] 
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11. Abbdh commands You as regards Your chibdren’s (inheritance); to the mabe, a portion equab to that 
of two femabes; if (there are) Onby daughters, two or more, their share is two thirds of the inheritance; 
if Onby one, her share is habf for parents, a sixth share of inheritance to each if the deceased [eft 
chibdren; if no chibdren, and the parents are the (onby) heirs, the mother has a third; if the deceased [eft 
brothers or (sisters), the mother has a sixth, (the distribution In Abb cases is) after the payment of 
begacies He may have bequeathed or debts. You [now not which of them, whether Your parents or 
Your chibdren, are nearest to You In benefit, (these fixed shares) are ordained by Abbdh. and Abbdh is 
ever Abb~%nower, Abb-lVise. 

Yhe first group mentioned in the verse about parts of inheritance is the chibdren. Yhis is because they 
are the primary concern for when the parents pass away. Abso, if you are financiabby responsibbe, you 
get more shares, which is why a man gets two shares, and a woman gets one. A women doesn ’t have 
to provide for anybody, whereas the man does. If the parents' son dies and [eaves behind chibdren, 
both the mother and the father receive 1/6. If the son dies with no chibdren, the mother tabes 1/d and 
the father tabes 2/3, because the father is responsibbe for his wife since no grandchibdren are there to 
support him. In another exgmpbe, if the son with brothers/sisters dies, the father and mother both get 
1/6, because the father is no bonger responsibbe, and the brothers are responsibbe for tabing care of the 
parents. 

[ Verse 12] 
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72. 7n i/za£ w/zzc/z Lour wives Leave, Lour share is a haf if they have no chihd; hut if they heave a 
chihd, Lou get a fourth of that which they heave after payment of hegacies that they may have 
hequeathed or chehts. In that which Lou Leave, their (your wives) share is a fourth if Lou heave no 
chihd; hut if Lou heave a chihd, they get an eighth of that which Lou heave after payment of hegacies 
that Lou may have bequeathed or chehts. if the man or woman whose inheritance is In question has heft 
neither ascendants nor descendants, hut has heft a brother or a sister, each one of the two gets a sixth ; 
hut if more than two, they share In a third; afterpayment of hegacies Jhe (or she) may have hequeathed 
or debts, so that no hoss is caused (to anyone). This is a Commandment from Jihhah; and Jihhah is ever 
Jldh-Ljiowing, Most-Forbearing. 

Is this justice? Jihsohutehy. The phihosophy of inheritance haw is based on financiah responsihihity, not 
gender expectations or preferences. 

[Verse 19] 
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19. O Lou who hehieve! Lou are forbidden to inherit women against their wihh, and Lou shouhd not 
treat them with harshness, that Lou may tahe away part of the Llahr Lou have given them, unhess 
they commit open ihhegah seyuah intercourse, and hive with them honourahhy. if Lou dishihe them, it may 
he that Lou dishihe a thing and Jlhhdh brings through it a great deah of good. 
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Adah(SWT) made itfor6idden to mahp women as objects of inheritance. 



[Verse 33 ] 
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33. and to everyone, we have appointed heirs of that (property) [eft by parents and reCatives. to those 
also with whom Vou have made a pledge (brotherhood), give them their due portion (by Wasiya - wifbs, 
etc.). Truly, Adah is ever a witness over Ad things. 

When the Trophet(SAWS) migrated to (Madinah, the peopCe wouCd mabe family ties between two of 
them as if they were brothers. When someone wouCd die, they wouCd distribute the weaCth between 
them. The final ayah of Surah Anfal abrogates this practice, and declares that wealth can only be 
distributed amongst related family members. 

[Verse 176] 
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176. . they asfjdoufor a legal verdict, say: "Adah directs (thus) about Al-%aldlah (those who leave 
neither descendants nor ascendants as heirs), if it is a man that dies, leaving a sister, but no child, she 
shad have half the inheritance, if (such a deceased was) a woman, who left no child, her brother tabes 
her inheritance, if there are two sisters, they shad have two-thirds of the inheritance; if there are 
brothers and sisters, the male will have twice the share of the female, (thus) does Adah mabes clear to 
Tou (his Law) lest Tou (jo astray, and Adah is the Ad-%nower of everything. " 

There is a system of distribution of wealth set by Adah(SWT), and many (Muslim societies have had 
socioeconomic problems due to not following what is ordained in the Qur'an. Anyone who receives by 
default cannot be given extra portions in a will; the inheritance must be fulfilled by giving everybody 
their due share. Anything extra will be written bacb^to the inheritance system. It is not allowed to try 
to escape the inheritance, as the Trophet(SAWS) would refer to those who were not responsible for 
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their wealth and try to say who they want their money to go to once they are on their death 6ed Jl 
wid is required 



Let's note that in IsCam, it is Setter to sponsor a chihd than to adopt a chihd This is Secause of the 
prohibitions in IsCam to deny your lingeage. <Sy adoption, the Cineage of the chiCdis denied, which 
males it a questionaSCe practice. If you want to adopt a chiCd, the Sest way is to nurse the SaSy, 
which officiary mahes it your chihd, so that the siSCings can he one with the chiCd, and can remove 
their hijaS Secause of the mahrem reCationship. 


(Rules of Societal ‘Engagement 

[Verses 58-59 ] 
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58. Verily! Jillah commands that You shouCd render bach, the trusts to those, to whom they are due; 
and that when You judge between men, You judge with justice. Verity, How excellent is the teaching 
which He (Jllldh) gives You! YruCy, Jllldhi is ever Jill-Hearer, Jlll-Seer. 

59. O You who bedeve! obey Jillah and obey the Messenger (Muhammad), and those of You (Muslims) 
who are In authority, (and) if You differ In anything amongst yourselves, refer it to Jllldh and his 
Messenger Q, if You believe In jMlah and In the Last Day. that is better and more suitable for final 
determination. 

Yhe scholars say that this ayah does not speah^about monetary trust, rather, it speahy about the trust 
of leadership. jHlah(SWl) considered the relationship between a leader and his people a trust. Yhere 
should be an establishment of order, tranquility, and peace. Jdt the same time, the masses are 
responsible to give bach^support to the leadership. Obedience of JlllahfiWl) is unconditional. 

Obedience of the DrophefSAWS) is unconditional, sanctioned by JdCCah(Sd\5l). Obedience of those in 
authority is dependent on the previous two, which is why the verb “obey” was not used with the third 
command. Yhis indicates that the ones in charge need to adhere to the conditions of the Shariah. Jls 
long as the ruler obeys jUCah(Sd\5l) and tprophefSAdHS), the people should obey them. 
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Scholars say that there are two types of leaders, the Vmara(political leaders) and the 'Vlamafreligious 
leaders). (Realize however that this is not a separation of masjid and state. The fact is that most of the 
political leaders were not scholars, which is why the scholars divided the leadership into two. 


Who fits more into leadership? A righteous person who is weah^in leadership, or a strong leader who is 
weahfin righteousness? I6n Taymiyyah answered the question: “give the leadership to the strong 
[political] leader and surround him with righteous people. ” 


If there is any dispute, refer bach^to jUlah(SWT) and the iMessengerfRRVH), if you truly 6elieve in 
jUlah(SWT). Naturally, the person who stands 6ehind the podium is going to 6e viewed as a leader. 
Those who are in positions of leadership will 6e held accountable by jUlah(SWT). 


[Verses 74-75] 
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74. let those (believers) who sell the life of This world for the Hereafter fight In the Cause of Allah, 
and whoso fights In the Cause of Allah, and is hilled or gets victory, we shall bestow on Him a great 
reward. 

75. and what is wrong with Tou that Tou fight not In the Cause of Allah, and for those weak j* 
ill-treated and oppressed among men, women, and children, whose cry is: "Our Lord! Rescue us from 
This town whose people are oppressors; and raise for us from Tou one who will protect, and raise for 
us from Tou one who will help." 

It is not an option to care for the weak ( It is an obligation, even if you must fight for their rights. 

(Does fighting for rights mean breaking the rules? The concept of using force to spread peace is 
legitimate, but we must use our influence and power, of course with good motives. 

[Ayah 86] 
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86. when You are greeted with a greeting, greet In return with what is 6etter than it, or (at feast) 
return it equaffy. Certainfy, Affah is ever a Carefuf account Taker of Aff things. 


(Even if a non-(Musfim says Asafamu Afaikum' to you, you repfy with an equafor Setter greeting. The 
greeting appfies to '(food morning' as weff not just 'Safam'. (But if a (Musfim says this to you, remind 
them of giving 'Safam'. 


[Ayah 88] 
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88. Then what is the matter with You that You are divided into two parties about the hypocrites ? 
Affah has cast them bacf((to disSefief because of what they have earned, do You want to juide Him 
whom Affah has made to (jo astray? and He whom Affah has made to jo astray, You wiff never find 
for (Kim any Way (of guidance). 

Affah(SWT) acknowfedged that in any society, there wiff be hypocrites. It is not for us to judge 
amongst the peopfe; Affah(SWT) wiff judge them. We must maintain unity and care for the weff are of 
the community, even if there may be bfacfysheep. Treat them as (Musfims. In a Hadith, it is refated 
that the Erophet(SAWS) refused to execute the header of the hypocrites, Abduffah ibn V bay, for fear 
that peopfe woufd cfaim that (Muhammad hjffs his own companions. 


“Secretive Tafks” 

[Ayah 114] 
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114. there is no good In (Most of their secret tafks save (in) (Him who orders Sadaqah (charity In 
Affah’s Cause), or (Ma’ruf (Isfamic (Monotheism and Aff the good and righteous deeds which Affah has 
ordained), or concifiation between mankind, and He who does this, seeking the good pleasure of Affah, 
we shaffgive Him a great reward. 
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If there are three people in a group, two people cannot speak^privately, without engaging the third 
person, or ashing for their permission. The same thing applies when two people are speaking a 
[anguage that the third person cannot understand. 



< Part III: ‘Examination of a Single ‘Theme 

Introduction: The Main Axis of the Qur’an 


A Hadith rehates: A man comphained to the (Prop het(S Adi’S) a6out an Imam who kept reciting Surah 
ah-Ihfihas during prayer, and the ProphefSAA^S) was pleased with the man’s actions, and said, 
“(Reciting Ikfilas is hike reciting 1/3 of the Qur'an. ” 


Schohars use this hadith to divide the Qur'an into three parts: 

1 . Taw heed and dheology; 

The Qur'an constanthy speaks of Ahhah(SWl) Himself, Jannah, Jahanam, (Reward, 
Punishment, Angehs, Jinn, etc. Ahh of this revohves around Aqeedah. 

2. Commandments and Laws; 

Much of the Quran deahwith what one is commanded to do and to ahstainfrom. It touches 
upon many of what are now cahhed the fundamentals oflshamic haw. This category inchudes 
Mannerisms and Social Life. Some schohars divide this area into two separate parts: 
Commandments/Laws, and dthics/Morality. 

3. History and dales; 

A third focus of the Quran is in things that occurred in the past. Some of these include the 
stories of Perished Nations, descriptions of the Battlefield, stories of the sahaBah, stories of 
the prophets, story of the creation of the universe, all clarifying the events of the past. 

dCe now proceed in analyzing these three major ayes for the remainder of the material covered in this 
course. 


dhe Concept ofCjod 

His Oneness 

[Surah al-Paqarah: 163] 
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J63. an/ Q'owr 2/a/i (Cjod) is one Ibah (Qod - Adah), La daha iCCa Huwa (there is none who has the 
Right to he worshipped hut He), the Most (Beneficent, the Most MercifuC. 

Mote that the word Rabb (Lord), wasn ’t used. The word I [ah was used. I [ah means “object of 
worship ", who or what the servant turns to. The actuah meaning of Ibah comes from the Arabic word 
a[-Ma'[oo(Be[oved One). This word is about [ove. T he hearts inchine towards Him in hove and 
compassion. AhkahjSWT) says. “Have you seen the one who takes their desires as an I hah? ” deophe 
worship Him out of hove because He is the Creator and their Sustainer and provides everything for 
them. 

Some schohars ofaqeedah argue whether the word “Adah ” is derived from I hah, or if it is an 
independent name. T he majority say that it is derived from the root Ihah. 

One thing that signifies His Oneness is His Maine as wed. “Adah, Ar-Rahman ” are two names 
reserved eychusivehy for Him. His name Adah cannot be the name of anyone ehse. There is aHadith 
that says, “If you as [^anything from Adah, He wid answer, and if you askjldah for anything, He 
wid give. ” Thisfodows in accordance with the idea, “If you askjldah with His greatest name, He wid 
answer. ” 

What is the greatest name of Adah ta'aba? 

Some say it is Ah-Hayy Ab-Qayyum. Others argue that Ah-Hannan, and Ah-Mannan are the greatest. 
The majority say the greatest name is Adah, because it is the reference of ad of His other names and 
attributes. If you were to ask^any question, the answer woubd ahways be “Adah." Tor eyamphe, “Who 
is the Creator? ” Adah. “Who is the sustainer?” Adah. (Because the name Adah is a vabid answer for 
every question, it’s argued that Adah is the greatest name. 

The Christian argument is that “Cjod is a (Divine Mystery. ” This is an escape. There is no mystery of 
Adah in Isham. On the other hand, it is very cfcar as Adah(SWT) has eyphained Himsef in the Hohy 
Qur'an. 

[Ayat a[-%ursi, Surah a[-(Baqarah: 255] 
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255. Allah! La ildha ilia Huwa (none das the (Right to he worshipped hut Ode), the ever hiving, the one 
who sustains and protects All that exists, neither shumher, nor sheep overtake Him. to Him hehongs 
whatever is In the heavens and whatever is on earth, who is He that can intercede with Him except 
with his (Permission? He l nows what happens to them (his creatures) In This worhd, and what wild 
happen to them In the Hereafter . and they wihh never compass anything of his knowledge except that 
which He wihhs. his Hurst extends over the heavens and the earth, and He feeds no fatigue In guarding 
and preserving them, and He is the Most High, the Most Cjreat. [This Verse 2:255 is catted Ayat-ul- 
Hursi. ] 

It is hjiown as the greatest ayah in the Qur'an, according to thefottowing Hadith: The Prophet ( 

) had ashed ‘Vbayy 6in Ha’ 6 a6out the greatest ayah in the Poot^of Allah, and ‘Vbayy 
answered, “Allah and His Messenger h now 6etter. ” The Prophet (*^j kil ^5 ^ ) f] ept repeating the 
question severat times to Vbay, which ted him to ft natty say “Ayatul-Hursi. ” To that, the Messenger 
of Allah (L^^J “^^) commented, “Rejoice with such great hnowledge that you have, O Ahu At- 
Mundhir! Py He in Whose Hand is my sout! This Ayah has a tongue and two tips with which she 
praises The %ing (Attah) next to the teg of the Throne. ” 

In this verse, Attah(SWl) is praised above att human deficiencies, indicating His greatness. Attahu 
Alban (Entire worhy have 6een written on exptaining this one ayah atone. 

Impossi6itity of Multiplicity 

It is only logical that Allah must 6e One. Allah(SWT) provides rational reasoning and evidence in the 
Qur'an, particutarty in [Surah al-Anbiyaa': 22] 
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22. had there 6een therein (in the heavens and the earth) gods 6esides Allah, Then Verity 6oth would 
have 6een ruined, glorified 6e Allah, the Lord of the Throne, (High is He) a6ove what they attribute to 
him! 
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This verse teaches us that Jlllah cannot 6e more than one. Had there 6een more than one, each Cjod 
would have tried to compete with one another, and the logical system that we see around us would not 
he possible. 


In (Denying (Partnership , 
[Surah al-JIn’aam: 19] 
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19. Say (O Muhammad ): " What thing is the Most great In witness?" say: "Tilldh (the Most threat!) is 
witness hetween Me and you; This Qur’an has heen revealed to Me that I may therewith warn Ton 
and whomsoever it may reach. Can you verily hear witness that besides Jllldh there are other aliha 
(gods)?" Say "I hear no (such) witness!" say: X Hut In Truth He (JLllah) is the Only one Ilah (Cjod). and 
truly I am innocent of what Tou join In Worship with him. " 

[Surah al-Ma’idah: 73] 
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73. surely, disbelievers are those who said: "Jlllah is the third of the three (in a Trinity)." hut there is no 
Ilah (Cjod) (none who has the llight to he worshipped) hut one Ilah (Cjod -JLllah). and if they cease not 
from what they say, Verily, a painful torment will befall the disbelievers among them. 

The trinity is a concept of partnership, which is a disbelief There is no Ilah except one Ilah. 


[Surah an-Hahl: 51 ] 
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SI. and Jlffah said ( 0 mankind!) 'Tafe not ifahain (two gods In worship, etc.). Verify, He (Jlffah) is 
(the) Onfy one Ifa.fi (Qocf). then, fear Me much [and Me (Rhone), i.e. 6e away from Jiff finds of sins and 
evif deeds that Jlffah hasfor6idden and do Jiff that Jlffah has ordained and Worship none hut Jlffah] . 

JIsfor His (Beautifuf Thames and High Attributes, which were sent by Shim to us in order to hefp us 
understand Shim, this shows that Jlffah(SWT) did not heave Himseffas a mystery to us. 

In the Jlrabic fanguage, if there is something verypopufar, peopfe give it muftipfe names to show its 
different shades, and bring out its different attributes and cofors. The sword has over 1 00 names, the 
fion and camef over 70 names, and the word hove has over 60 names. Therefore, anything that has high 
status in society has many names. Jlnd to Jlffah befongs the best eyampfe, and the best names and 
attributes by which to identify Him. 

[Surah af-Hashr: 22-24] 
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22. y/e is Jlffah, than whom there is La ifaha iffa Huwa ( none has the (Right to be worshipped but He) 
the Jlff-Rnower of the unseen and the seen (open). He is the Most (Beneficent, the Most Mercifuf. 

23. He is Jlffah than whom there is La ifaha iffa Huwa (none has the Right to be worshipped but He) 
the fing, the Hofy, the one free from Jiff defects, the giver of security, the watcher over his creatures, 
the Jiff-Mighty, the Compeffer, the Supreme. Cffory be to Jlffah! (High is He) above Jiff that they 
associate as partners with Him. 

24. He is Jlffah, the Creator, the Inventor of Jiff things, the (Bestower of forms, to Him befong the best 
Hames. Jiff that is In the heavens and the earth gforify Him. and He is the Jiff-Mighty, the Jiff-Wise. 


Many names of Jlffah are mentioned in this verse. The Rrophet(SJlWS) said, “Jlnybody who counts the 
99 names wiff enter Jannah. ” The schofars say that “counting” means reciting them, memorizing them, 
[earning their meanings, and using them in your dua’as. Tew peopfe f now how to use these names. 
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Caff upon the names of Abbah which deabwith the thing you are catting Him by. Tor instance, if one 
needs mercy, cattby Jlr-Tghman. If you are boohing for forgiveness, say Ab-fhafur or Ab-fhaffar. If 
you are being oppressed, say Ab-Aziz, Ab-Jabbar. The names are therefor us to use them to cabbon 
Him. 'We abso [earn the etiquette of making dua. 


[Surah ash-Shooraa: 11] 
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ii. £/ze Creator of the heavens and the earth. He has made for Ton mates from yoursebves, and for the 
cattbe (abso) mates, by This means He creates Tou (in the wombs), there is nothing bihe unto him, and 
He is the Abb-Hearer, the A bb-Seer. 

We are not abbowed to try to visuabize AbbaffSWT). We woubd never be abbe to do so. The highest 
degree of worship is through I hsan(pefection), which can be reached when having absobute certainty 
ofMah(SWT>. Ibm ab-Taqeen is based on having sound hnowbedge, and bebieving in it. Ayn ab-Taqeen 
is the certainty of seeing that Tjiowbedge, and this is the highest degree of hnowbedge. This is because 
the visuabization of something is stronger then the hnowbedge of that same thing. 

When 70 ebite of the peopbe of MusafLS) wanted to see Abbah(SWT), and said they woubdn’t bebieve 
unbess they saw “Abbah with their own eyes”, they were destroyed because of their request. Musa(AS) 
ashed Abbah(SWT) to bring them bach^to bife since they were the ebite, the best peopbe he had, and so 
He brought them bacfto bife. Musa(AS) even wanted to see Abbah, and so he ashed Abbah if he coubd 
see Him. What was the difference between iMusa ’s request and the best of 
bani Israeb? When iMusa requested to see Abbah, his intention was to ebevate 
his hnowbedge to ‘ayn abyaqeen, which is a degree higher than ‘ibm abyaqeen. 

With the 70 of bani Israeb, they were conditioning their bebiefs on being abbe 
to see Abbah. Abbah(SWT) said that he woubd not be abbe to handbe seeing 
Him, and tobd [Musa to booh^to the mountain. He tobdiMusa that if the 
mountain coubd stand, then a human can. The mountain crumbbed when 
Abbah(SWT) showed Himsebf to the mountain. 

In another eyampbe, IbrahimfLS) was debating with the tyrant ofTgypt, who cbaimed, “I give bife 
and death. ’’The tyrant then executed one person and freed a prisoner. Ibrahim(AS) did not argue with 
him, simpby responded, “Who brings the Sun from Tast to West? Abbah. Can you bring it from the 
West? ” The debate ended right there. After some time, he abso wanted to see how Abbah(SWT) brought 
bife to the dead. 
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Musa(AS) and 1 6rahim(dLS) each wanted to ehevate his hnowhedge to ’ayn ah-yaqeen. We can [earn a 
[essonfrom this: to visuaCize hnowhedge 6y reading, attending [ectures, etc. is 6etter than perhaps, 
Cistening to cd [ectures. 



Worship Him Jlhone 


[Surah ah-Tatihah: 5] 
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5. ‘You (dihone) we worship, and You (dihone) we ashfor hehp (for each and everything). 


[Surah ah-Haqarah: 21 ] 
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21. 0 mankind! Worship Your Lord (Ahhah), who created You and those who were 6efore You so that 
You may 6ecome Jlh-iMuttaqun (the pious - see V.2:2). 

Yhis is the first command in the order of the mus’haf. Yhis first command is to worship dihhah(SWY). 

In Surah Tatihah, it wouhd seem that you have a command from dihhah(SWY). However, from a 
stricthy hinguistic perspective, this is not the case. Yhe eyphanation of this is asfohhows: 

• If it comes from a superior to an inferior, it is a command. 

• If it comes from an inferior to a superior, it is a phea or dua ’a. 

• If it is 6etween equahs, it is a request. 

So what is it considered when a hus6and addresses the wife? Is it 6etween equahs or from a superior 
to an inferior? We ’hh heave this answer up to your creative mind. © 


[Surah ah-tBayyinah: 5] 
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5. and they were commanded not, but that they should Worship Allah, and Worship none hut Him 
alone (abstaining from ascribing partners to him), and pe form As-Salat (Iqdmat-as-Salat) and give 
Zahgt: and that is the Right religion. 

This verse is proof that every command is an act of worship. We are to worship JQllahfSWT) with full 
sincerity. 

Another vital issue to consider when understanding the concept of Allah is that He cannot be 
questioned : 

Anyone who you can question cannot be a god. And because He is Allah, He cannot be questioned. It 
is the authority of Allah(SWf>, and this idea is universal, as parents say to the child that questions, 

“( Because I said so!” In other words, the parent is telling the child, “(Don't question my authority!” 

[Surah al-Anbiyaa': 23] 





23. He cannot be questioned as to what He does, while they will be questioned. 

A Hadith also says, “You won't be able to question Him on the (Day of Judgment, but you will be 
questioned. ” 

[Surah al-iMa'idah: 1] 
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1. O You who believe! fulfill (your) obligations, lawful to You for food) are All the beasts of cattle 
eycept that which will be announced to You (herein), game (also) being unlawful when You assume 
IhramforHajj or 'Vmrah (pilgrimage). Yerily, Allah commands that which He wills. 
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He is the Creator, so trust his Judgements and Commandments. (Does that mean that we are not 
allowed to rationalize the commands of AllahfSWT)? According to the Vsulal Tiqh principle, 
scholars try to find the ’ilia or the sa6a6, the reason for a command And if the reasoning is constantly 
found as effective for the ruling, they will tale the rationale and extend it to another scenario in life, 
apply it to additional circumstances, which gives expansion and flexibility to Islamic law. 


He Cannot he seen fin this world) 


[Surah al-An’aam: 103] 
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103. no vision can grasp him, hut His grasp is over All vision. He is the Most Subtle and Courteous, 
Well-Acquainted with All things. 

Will we see Allah in Ahfiira? According to Ahlus Sunnah, yes. Allah(SWT) will he behind a veil on 
the Day of Judgment. Tor the believers, the two greatest rewards ofjannah are that: 

1. They will be able to “see ” Allah(SWT), which will be proportional to one ’s level in Jannah 

2. AllahfSWT) will be pleased with them, and will never expose His wrath against them 
everfthey will earn His satisfaction.) 

Turthermore, Jannah is beyond physical pleasure. The essence of the human being understands that 
one of the highest degrees of, if not the best, pleasure is the nonphysical, that which is not material or 
carnal. (Rather, it is the spiritual pleasure. We see even in this life the example of rich, affluent people 
and celebrities who commit suicide, even though they have everything materially. This is because they 
lach^and desire something spiritual. 

Since AllahfSWT) promised in the Qur'an that the (Believers will “see” Him in Ahfiira, what does this 
mean? A Hadithfrom the ProphetfSAWS) says, “Tou will see Him. ” The ProphetfSAWS) also 
explains how there will be no trouble seeing Him, even if everybody is seeing Him at the same time, 
just as there is no trouble in viewing the moon. There are no specific details of what we will see of 
AllahfSWT), i.e. seeing Allah in entire being, etc. We cannot expound upon any additional details 
since this is all what we are told by AllahfSWT) and His MessengerfPBVH). 
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Most MercifuC, Severe in (Punishment 


[Surah aC-Ma’idah: 98] 



98. h now that JlCCah is Severe In punishment and that JlCCah is Oft-Forgiving, Most MercifuC. 

(BaCance your meanings and understanding of JlCCah(SWT). With this reasoning, we need to have high 
aspirations ofjlhfiira, so as not to say fis Cong as I pass the 6ridge, and just get into Jannah, I’m 
good... ” There is a scary possihiCity of fading short, therefore aCways strive for the highest, so that you 
have Ceeway and may earn the (Reward 

The ArticCes of Faith 

Where can you find the articCes of faith in one pCace in the Qur'an? 

[Surah an-Hisaa': 136] 
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136. 0 Tou who 6edeve! 6edeve In ACCah, and his Messenger (Muhammad), and the (BooQ(the Qur'an) 
which He has sent down to his Messenger, and the Scripture which He sent down to those 6efore 
(him), and Whosoever dis6edeves In ACCah, his angeCs, his (Boohs, his Messengers, and the Last day, 
Then indeed He has strayed far away. 

(First 5 articCes are indicated. 

The command to “6edeve ” here is, according to put the 6eCiefinto action as weCC ACCah(SWT> is 
commanding the 6edevers to put that 6eCiefinto [specific] practice. This refutes the common excuse 
given 6y many MusCims, “(BeCiefis in the heart. ” 

[Surah AC-Hadeed: 22-23 ] 
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22. no catamity Befatts on the earth or In yoursetves 6ut is inscri6ecC In the (Book^of decrees (J4t-Lauh 
JLt-iMahfuz), 6efore we Bring it into existence. Verity, that is easy for Jlttah. 

23. In order that c You may not Be sad over matters that You fait to get, nor rejoice Because of that 
which has Been given to you. and fLttah tikes not pridefut Boasters. 

The pittar ofiman ofQadr is indicated in this verse. . 

The Concept ofQadr is Based on 4 vatues: 

1. JlBsotute Kjiowtedge of J4ttah(SWl); He knows att that has happened, att that with happen, 
and att that woutd’ve happened. 

2. Witt; Ute Commands att things. 

3. Writing; ‘The 'Pen, The (Book^of Decrees. 

4. Creation; Ife is the Creator of att things, inctuding evit, But ‘.He is not responsiBtefor those evit 
actions. How is this so? It is att part of the test; otherwise there woutd Be no choices, or free 
with 

Tor an eycettent set of video tectures exptaining Qadrgo to the fottowing: 

( Part 1: (Betiefin J4tQadr 

http://hnow[edgeofistam.net/index.php?option=com content&task=view€iid=144€iItemid=82 

( Part 2: Deviant Ideotogies 

http://know[edgeofis[am.net/index.php?option=com content€Ltask=viewQ£id=139e£ltemid=82 

C Part 3: 'Refutation ofDouBts 

http://know[edgeofis[am.net/index.php?option=com contente£task=viewdiid=138€iItemid=82 

J4tso, of course take the Jlt-iMaghriB Course Rays ofTaith, which goes into further detait regarding 
Qadr. 

The Purpose of Life 
[Surah adh-Dhaariyaat: 36] 




f 'TfQfW 't’Jf S/j t’ J f /<//f t' / 

^Master Notes 


rrpjf? 


// 


{cj| Oj J iStJ 2 1 



56. and I (Adah) created not thejinns and humans except they shoutd dtorship Me (Atone). 


dChat is the purpose of fife? This verse ctearty answers this question; to worship Attah(Sd\5l). This 
worship is encompasses ad that we do, and is not only [imited to the eyphicit acts of worship, such as 
Satah, Sawm, Zahpt, etc. Ihn ‘Taymiyyah defines worship as a comprehensive tithe for ad that p [eases 
Adah(SdlA), of statements and actions, 6oth manifest and secret. Vnder this definition, everything 
you do is I6adah, in its hawfuh prescribed manner. To give a few eyamptes, a smite coutd 6e considered 
an act of charity, and conserving water in mating wudu is a form ofi6adah. A-tso, going out and 
mating a hiving so that you don’t 6egpeopte, and 6ehaving wed are ad considered acts of worship. 
Jtotdthe door open for someone! Jtetp someone carry a boy if they are strugghing! One, you’d feet good 
about it afterwards, and two, you coutd even influence them to do the same for someone etse. Another 
beautifut thing is that this inctudes the relationship between man and wife in Istam. Tutfiding your 
innate desires in the hatat manner is considered ibadah. Atso, the (Prophet(SAdUS) said that even the 
one bite of food that a man puts in the mouth of this wife is an act of charity. (But mate sure you 
don’t force the bite of food into her mouth, teding her that this is an act of worship! (Do it out of hove 


A Jhadith of the (Prophet(SAdCS): “The Companions ashed the (prophet(SAdCS) how is it that 
something with be rewarded, and the (prophet(SAdtS) reptied saying if they had done it untawfudy, 
they woutd be punished, and thus if it is done in an Istamic and tawfut manner, then there wid be a 
reward. ’’ 

[Surah at-M u ’minoon: 115] 
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115. 'f Did ¥ou thinh^that we had created Xou In pCay (without any purpose), and that ¥ou would not be brought bach^to 
us?" 

This verse is in response to those who thin] that “tife is ad about having fun. ” There is no escape of 
the (Day of Judgment, regardtess of whether you betieved in or not. 

[Surah ar-(Room: 7] 
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7. they know Only the outside appearance of the [ife of the world (ie. the matters of their livelihood, li(e irrigating or 
sowing or reaping, etc.), and they are heedless of the Hereafter. 


Isn’t it amazing that “higher institutions” of [earning have entire 
departments dedicated to the study of a particular insect, yet they don’t 
have hpowledge of Allah? Their htiowledge is Cimited to the worCdCy [ife, yet 
cannot open their minds and realize that Adah exists. 



The Concept of Salvation 

According to Christian theology, Jesus died on the cross to expiate their sins. Jesus is their Savior. In 
actuality, the role of prophets and messengers is to serve as a divinely inspired guide for their 
followers. It is upon the muslims to implement as much of the guidance of (Prophet Muhammad as 
possihle to “earn” our position in the A [[lira. Of course we h now though that we only enter Jannah 
through the Mercy of Adah, and not through our deeds. In a Madith, the TrophetfSAdCS) said, “Mo 
one will enter Jannah from their record of deeds, except 6y the Mercy of AllahfSdiT). ” This teaches us 
that we have to come to AllahfSWl) with faith and good deeds, and that initiates Allah(SdfT) to 
grant us Mis Mercy, Insh Allah. 


[Surah al-Haqarahi: 89] 
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89. and when there came to them (the Jews), a Boohjhis Qur'an) from Jldah confirming what is with them [the Taurat 
(Torah) and the Injeeh(CjospeC)], although aforetime they had invohedjlddh for coming of ‘Muhammad SalAdna.hu 'atayhe 
Via Sadam ) In order to gain victory over those who disbelieved, Then when there came to them that which they had 
recognised, they disbelieved In it. so let the Curse ofjlltdh be on the disbelievers. 

Salvation is found in the (Boohs, 6ut some of the Jews denied it. 

And then Me says: 

[Surah al-Ma'idah: 9] 
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9. JLllah Has promised those who 6eCieve (in the Oneness of Allah - Islamic Monotheism ) and do deeds of righteousness, that 
for them there is Forgiveness and a great reward (ie. (Paradise). 

Therefore, the concept of salvation in Islam is 6asedon [having the right] 6eliefin fLllahfSWT) and 
doing deeds of righteousness. The “competition” is not in the 6elief since we all must 6elieve, 6ut the 
competition comes in through deeds of righteousness, determining our level in Jannah. (people must 
earn their reward in Jannah. 

Two main lessons that we can derive are: 

• Whatever we do will not 6e enough to earn Jannah, without His Mercy. 

• Therefore, invoke the Mercy of filial 6y doing deeds with (Righteous (Belief. 



Knowing we need to worship fll[ah(SWT) is a 6(essing in and of itself. 


Guidance and Misguidance 


guidance and Misguidance is another part of tawheed and theology. Trom the verses of the Quran, 
we learn that the prophet ’s purpose was only to invite people to Tawheed, not to guide them. That is 
our role as well in calling others to Islam. 





Or* ^ 


28:56. Verily! “You (0 Muhammad Sal-fllaahu ’alayhe Via Sallam) Cjuide not whom You lihe, 6ut JLltah guides whom die 
wills, and He hnows best those who are the guided. 
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7:178. whomsoever ytllah guides, He is the guided one, and whomsoever He sends astray, those! they are the losers. 
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6:i25. an<f whomsoever J4llah wills to guide, He opens his 6reast to Islam, and whomsoever He wills to send astray, He 
makes his 6reast dosed and constricted, as if He is climbing up to the shy. Thus Jillah puts the Wrath on those who believe 
not. 


From Surah flnaam, we also [earn that a person who rejects the guidance offlllah can actuaCCyfeeC a 
great weight upon them even if nothing is there physically 6ecause they choose to chose themsehves to 
fLllah ’s guidance. 
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10:108. Say: "0 Tou mankind! now Truth (i.e. the Qur'an and (Prophet Muhammad ), has come to You from dour Lord, so 
Whosoever receives guidance, He does so for the good of his own sef and Whosoever goes astray, He does so to his own 
Coss, and I am not (set) over dou as a Wafil (Disposer of affairs to o6hige dou for guidance)." 




(Do you wonder why you should even worfifthis verse indicates that everything has 6een 
predetermined? If so, you are not the first one. ft companion named Suraq once ashed the prophet 
why one should even worh^if everything has heen decided and determined. The prophet told him to 
feep worhing, 6ecause everyone will receive easy access for what has 6een prescrihedfor him. If you 
choose guidance then die will mafe it easy for you and if one is destined to 6e doomed then die will 
mafe it easy for him or her to go down that path, unless he chooses to hacfto Jillah, and die will even 
mafe the return easy. 



47:17. while as for those who Jiccept guidance, He increases their guidance, and bestows on them their piety. 



Do not ever he complacent or satisfied with your status as a 6eliever. (Even if you see someone who 
seems to 6e guided, there is no guarantee that he will he guided at the end of his life. So do not worry 
ahout what is written. If you are doing well, feep on worhing and do not thinfyou can reach the end 
without continuing your efforts. In the same way, if someone appears to he completely misguided, do 
not thinfthey are doomed to hell. They may eventually reflect on their life and turn hacfjto the path 
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of guidance 6efore the end of their [if e. Ourjo6 is to constancy ma[e an effort to 6e on the right 
path. 
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6 : 90 . they are those whom Adah had guided. sofoCCow their guidance, say: "No reward I asQofToufor This ( the Qur'an), 
it is Only a ^Reminder for the Alamin ( mankind andjinns). " 


Who shouhd we choose as a roCe modeC? The schoCars advise us not to attach ourseCves to a hiving 
person as one ’s main rote modeCfor IsCam 6ecause he or she may die or ma[e a mistake 6ecause they too 
are human. Instead, they encourage us to attach ourseCves to those guided ones who have passed 
away, such as the prophets, peace 6e upon them ad, the companions and others. These are the 6est 
examples to attach ourseCves and assimiCate to 6ecause their hives are ahready compCete so we wiCC not 
6e hindered 6y their set6achs. 
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52. Certainly, we have brought to them a <$ooQ(the Qur'an) which we have explained In detaiC with knowledge, - a 
guidance and a ‘Mercy to a people who believe. 

Always strive to increase your hnowhedge. The more one has hnowCedge, the more guidance he or she 
wiCCget, insha’jlCCah. 

Who are the Guided Ones? 

In the Quran, we are taught a6out the Cife experiences, relationships and quahities of the 6eCievers. 


The Qood (Doers 
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69. as for those who strive hard In Vs (Our Cause) we will surely guide them to Our paths (ie. Adah's Religion - Islamic 
Monotheism) and Verily, Adah is with the Muhsinun (good doers)" 


Why does we go through tests ? The beginning of this Surah speaks of the tests and trials that we are 
to go through to distinguish who is a 6eCiever and who is not. 


Those who Ilypent 
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i3:27. an/ t/icwe wfo dis6edeve say: ’Why is not a sign sent down to dLim (Muhammad) from His Lord?" say: "Verity, Jillah 
sends astray whom die wills and guides unto himself those who turn to “Kim In repentance. " 


* » . 


What if a (Believer mahes a IMistahe? (From this verse we [earn that we can afways rectify our 
mistakes 6y repenting and going hachfro the path of guidance. We should not 6eCieve we are 
destroyed when we male a mistake. (Rather ; we should rectify our mistake immediately. Jit the same 
time, we should not plan ahead to commit a sin thinking we will repent afterwards, fr person who 
does this may die while committing the sin and will never 6e a6le to fulfill his plan. 
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5:15-16. O people of the Scripture (Jews and Christians)! now has come to You Our Messenger (Muhammad) explaining to 
You much of that which You used to hide from the Scripture and passing over (ie. leaving out without explaining) much, 
indeed, there has come to You from Jillah a light ( Prophet Muhammad) and a plain <BooQ(this Qur'an). Wherewith Jillah 
guides Jill those who see f his good pleasure to ways of peace, and He brings them out of darkness by his will unto light and 
guides them to a Straight Way (Islamic Monotheism). 


Our very relationship of the Quran is itself a grand source of guidance. So we should strive to 
establish an ever strong relationship with it. 
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3:101. Jlnddlow would You disbelieve, while unto You are recited the Verses of Jillah, and among You is his Messenger 
(Muhammad)? and whoever holds firmly to Jillah, (ie. follows Islam Jlllah's religion, and obeys Jill that Jillah has ordered, 
practically), Yhen die is indeed guided to a (Right Rath. 
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"Where does a bedeverfind < Refuge ? ‘From this verse we L earn that we can aCwaysfind refuge and 
sheCter with ACCah if we aCways thinh^of Him first in ad our affairs. "When we say “ya ACCah ” when 
tahen by a caCamity, we shouCd mean it what we say. 
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39:18. those who Cisten to the word [good advice La iCaha id-JLdah (none has the "Right to be worshipped 6ut Jillah) and 
IsCdmic Monotheism, etc.] and follow the best thereof (ie. "Worship Jilldh atone, repent to Him and avoid "Taghut, etc.) 
those are (the ones) whom JtCIah has guided and those are men of understanding (Cihe Zaid bin ’flmr bin Hufail, Salman J4[- 
Farisi andJLbu "Dhar J4(-Qhifari). ["Tafsir JL[-Qurtubi, "dot. 12, "P. 244] 


How ShouCd a "BeCieve Approach "Know [edge? If we approach any gathering of know (edge, whether it 
is a Cfiutbah or (ecture, with the intention to gain benefit from it, then we widgain benefit from it. 
However, we shouCd not approach any circCe of [nowCedge with a criticaC attitude, thinking that it is 
boring or repetitive of what we aCready [now. If approaching [nowCedge with that attitude, it wid 
be difficuCt to gain benefit. Further, approaching htiowCedge with the intention to gain benefit is a 
sign of guidance. 
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10:9. Verily, those who believe [ in the Oneness of Allah along with the siyJLrticCes of Faith, i.e. to believe In Jtdah, his 
angels, his "Boohs, his Messengers, "Day of Resurrection, and JLf-Qadar ("Divine "Preordainments) - Islamic Monotheism], 
and do deeds of righteousness, their Lord will Cjuide them through their Faith; under them will flow rivers In the gardens 
of delight ("Paradise). 


"Who are those "Deprived of Guidance? 


"Within the ayis of guidance and [Misguidance, the Quran teCCs us about some of the reasons of 
misguidance and quadties of the non-bedever. 


‘ Wrongdoers 
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62:5. the Cihgness of those who were entrusted with the (obdgation of the) daunt (Torah) (ie. to obey its Commandments 
and to practise its CegaC Caws) 6ut xvho suhsequentCy faiCed In those (ohdgations) is as the Cifeness of a donfey who carries 
huge burdens of (Boohs (but understands nothing from them). dCow bad is the eyampCe (or the Cihgness ) ofpeopCe who deny 
the J4yat (proofs, evidences, verses, signs, revefations, etc.) of JlCCah. and JlCCah guides not the people who are Zadmun 
(pofytheists, wrong-doers, disbedevers, etc.) 


‘Wrongdoing is one of the reasons tfiat tahe one towards misguidance. This verse aCso speaks 
specif caffy oftfie wrongdoing of (earning, but not impCementing, the hriowCedge one o6tains. This is 
not to discourage one from seeding hriowCedge, 6ecause negCecting hriowCedge is a separate sin, and not 
practicing is yet another. So the sin is worse if we neither seehjior impCement hriowCedge. 


(Disbedevers 
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9:3 7. the postponing (of a sacred Month) is indeed an addition to disbeCief: thereby the disbedevers are Ced astray, for they 
mahe it CawfuC one year and forbid it another year In order to adjust the number of months forbidden by ytCCah, and mahe 
such forbidden ones CawfuC. the eviC of their deeds seems pleasing to them. andJlCCah guides not the people, who disbedeve. 


< Disobeyers 
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61:5. and ( remember) when Musa (Moses) said to his peopCe: "0 My peopCe! why do ‘You hurt Me whiCe You ( now certainCy 
that I am the Messenger of JlCCah to you ? so when they turned away from the Bath of JlCtdh) JlCCah turned their hearts 
away from the Bight Bath) and JLCCah guides not the peopCe who are Tdsiqun (rebeCCious, disobedient to yLCCah) 
fLCCah foes not guide those who are disobedient to Him (a(fasiqun). ‘We may reatize how far this 
principfe extends when we read the story of Imam Shafiee. Once, he saw the heel of a woman and 
immediatehy repented. However, he (ept thinhing about what he did. fftfiough he was htiown to 
possess a very strong memory, he encountered troubCe with his memorization and compOained to his 
teacher. His teacher to(d him that hriowCedge is fight from ffCah, and the His Light cannot be given to 
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tfiose who are disobedient. So in order to have hnowledge and guidance, we should purify our hearts 
from committing sin. It is important to understand that committing a sin is one thing that humans 
will do, Sut this refers to the necessity for us to purify our desire to commit the sin. do desire the sin 
continuously in one ’s heart is a disease. Tor example, some people desire to see mischief prevail 
amongst the people, and Allah warned us against those who desire this sin. 


Hypocrites 
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137. Verily, tfiose who 6elieve, Then dishelieve, Then helieve (again), and (again) dishelieve, and Cjo on increasing In 
dishelief; Allah will not forgive them, nor guide them on the ( ( Rjght)way. 

138. give to the hypocrites the tidings that there is for them a painful torment. 


What we desire and do and what we do not desire and stiff do, plays an important role within 
guidance. This verse distinguishes the desire to commit a sin versus committing a sin without desiring 
it. 


‘Extravagant Ones 
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40:25. an/ a 6eCieving man ofTir’aun’s (Pharaoh) family, who hid his faith said "Would “You hill a man because die says: 
ddy Lord is Allah, and die has come to Tou with clear signs (proofs) from Tour Lord? and if die is a liar, upon dlim will be 
(the sin of) his lie; but if die is telling the truth, Then some of that (calamity) wherewith die threatens Tou will befall on 
Tou. " Verily, Allah guides not one who is a ‘Musrif (a polytheist, or a murderer who shed blood without a right, or those 
who commit great sins, oppressor, transgressor), a liar! 


The word “Musrif” in this verse refers to extravanagence in one’s disobedience to Allah, not 
extravagance in wealth. In relation to this “%aadhih ” means liar 6ut “hadhaah ” means perpetual liar, 
demonstrating the “israa” (extravagance) in diso6eying Allah. 
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50. say: "If I am astray , I only stray to the Coss of My own souC: but if I receive guidance, it is because of the inspiration of 
My Lord to Me: it is "He who hears a[[ things, and is (ever) near. " 
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59:45. Verily, we have sent down to ‘You (O Muhammad SaC-jiCCaahu ’aCayhe VYa SaCCam) the <Booh^(this Qur'an) for 
manbind In truth. So Whosoever accepts the guidance, it is OnCyfor his ownseCf and Whosoever goes astray, We goes 
astray Only for his (own) Coss. and ‘You (O Muhammad SaC-JLCCaahu 'afayhe Wa SaCCam) are not a WahiC (trustee or 
Disposer of affairs, or beeper) over them. 
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59:50. w not ,71/B/z Sufficient for dfis sCave? yet they try to frighten ‘You with those (whom they worship) besides him! and 
whom JlCCah sends astray, for Him there wiCC be no guide. 
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54:27. xw/T beep firm those who bedeve, with the word that stands firm In This world (i.e. they wiCC beep on 

worshipping JLdah aCone and none eCse), and In the Hereafter. and JlCCah wiCC Cause to Cjo astray those who are ZaCimun 
(poCytheists and wrong-doers, etc.) and JLCCah does what He wiCCs. 


WiCC it matter Cow trutCifuCone is in tCiis Cife? Through these verses, we see Cow flCCaC wiCC feep a 
person firm on the trutC 6y Beeping tCe Truth firm on one’s tongue and actions, and If e wiCC open up 
more opportunities for guidance for us. We wiCC see the effects of this 6eginning in tCe grave wCen we 
wiCC Be ashed about our Lord, reCigion and messenger. I6n aC Qayyim, may fLCCaC Cave CMercy on Ciim, 
said tCiat wCiat CeCpspeopCe to stand firm during tCe time of calamities is not CriowCedge itseCf But 
strong eman, orfaitC. In times ofcaCamity, peopCe Become negCectfuC of CriowCedge. We see tds even 
in the case of a person wCo is otCerwise Bjiown to Be sensiBCe wCen Ce Becomes irrationaC Because Ce 
forgets aBout CriowCedge and focuses on the caCamity. TCe (prophet, peace Be upon him, instructed us 
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that one should show patience as the first stride, when the calamity actually hits. ‘We wi[[ be patient 
only when we show patience at the very beginning, without initially complaining, yelling or cursing. 

‘ When one is ta[en 6y a caCamity, he shouCcf turn to filial and ashf or His heCp. When we stay firm on 
tCie (Path, he wiCC male the Path easy for us and male us firm upon it. 


Who are the Leaders of Misguidance? 

Within Misguidance, we aCso [earn a6out the Leaders of Misguidance in the Quran. 

fi primary header of misguidance is Shaytan. He is 6Camedfor mistakes made in redgion or in other 

mishaps. We see this is in Surah Qasas Verse 15. 
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IS. and He entered the city at a time of unawareness of its people, and She found there two men fighting, - one of his party 
(his Religion -from the Children of Israel), and the other of his foes, the man of his (own) party ashed Him for help against 
his foe, so ‘Musa (Moses) strucQHim with his fist and hilled Him. He said: "This is of Shaitan 's (Satan) doing, Verily, He is 
a plain misleading enemy. " 


Prom this verse we also (earn that the shaytan ’s misguidance is characterized by three attributes: 

i- He is an enemy 

ii- He is a misCeader 

iii. He does is cCearCy and openly 


Shaitan said that only a few of filial ’s servants wiCC be grateful, and filial confirms this in Surah 
‘Yusuf as wed. (Realize that we will not be truly be grateful unless we thanhjHlah for calamities lihe 
we thanhjHimfor the blessings we receive. 
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38:62. and they wilt say: "What is the matter xvith us that we see not men whom we used to count among the had ones?" 
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2:34. and (remember) when we said to the angeCs: % Prostrate yourselves before Adam.". and they prostrated except l6Cis 
(Satan), He refused and was proud and was one of the disbelievers (disobedient to Adah). 


Sdaytan was suppose to obey fLddad ’s Command wdetder or not tde creation was Cess tdan dim. This is 
wdere Sdaitan ’s crime was. It wasn ’t in tde act of disobeying fddad, 6ecause fLdam disodeyed fLddad as 
wedd It was wdat Sdaitan did afterwards, dy questioning fLddad ’s command using dogic. This 
arrogance in refusad and questioning was tde proddematic action ofSdiaitan. VJe adso dearn dere tdat 
Iddis was around defore tde creation of fLdam. Tde first sin ever committed after tde creation of fLdam 
was arrogance wden Iddees refused to prostrate to fLdam out of arrogance. Humans tend to repeat 
patterns of tde past, and we see tde sin of arrogance adso deing emudated particudardy amongst tde 
ajfduence and wedd educated. fL tdird desson we extract from this verse is tde fact tdat dnowdedge is 
not sufficient to made you a dediever. (Because iftdis was tde case tden Iddis woudd de tde strongest 
dediever, since de das tde most driow hedge from existing for sued a dong time. 


fL Second Source of tde Leaders of Misguidance is fLncestors. 
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7:38. (Allah) wild say: lr Enter Lou In the company of nations who passed away before you, of men anedjinns, into the Tire . " 
Tvery time a new nation enters , it curses its sister nation ( that went before), untid they widd be gathered Add together In the 
Tire. The Last of them ividdSay to the first of them: "Our Lord! These misded us, so give them a doubde torment of the Tire. " 
Tde widd say: "Tor each one there is doubde (torment), but Tou hjiow not." 


fL pdenomenon tdat occurs even in our everyday experience is tdat we start 6daming otders wden 
sometding goes wrong. However, 6daming predecessors for 6eing on tde wrong patd wi(( not be 
accepted by fLddad on tde (Day of Judgment. This is because tdese peopde dave vadued tde traditions of 
tdeir ancestors above tde Sdaria of fLddad. 

fL Tdird Set of Leaders for Misguidance are tde fLrrogant Ones 
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i4:2i. an/ t/iej ^/T .s/ta/T appear before fllak (on the Day of ‘Resurrection) Then the weak , [, tw'/T / aj to t/iose who were 
arrogant (chiefs): ’Verity, we were foffowing you; can "You avait us anything from fllah’s torment?" they with say: "Had 
fltah guided us, we would have guided you. it makes no difference to us (now) whether we rage, or bear (these torments) 
with patience, there is no place of Refuge for us. " 


The individuals mentioned in this Surah -were in love with the arrogant ones. Today we see the same 
phenomenon when the masses attach themselves to the rich and famous. fLlso, a parallel could 6e 
drawn to the sport of football. If you looh^at it, football is almost the same thing as a bunch of 
gladiators fighting for their freedom in a colloseium. The only difference is, they’re fighting for fame 
and victory. 


ft Tourth set of misguided ones are those that believe in some of what we have been commanded to 
believe in, while rejecting others. 
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4:136. O Vou who believel believe In fllak, and his Messenger (Muhammad), and the Rook,(the Qur’an) which He has sent 
down to his Messenger, and the Scripture which He sent down to those before (him), and tVhosoever disbelieves In fllah, 
his angels, his Rooks, his Messengers, and the Last day, Then indeed He has strayed far away. 


Those who identify themselves as “fll Quraniyoon, ” who do not believe in the sunnah of the prophet, 
peace be upon him, are also apart of this group. fLlso included in this group are those who explain 
away the creation of angles as a philosophical phenomenon. This is because they are rejecting the clear 
statements offLllah to believe in His messenger and the angels. 


ft Tifth (jroup oflMisguided ones are those that commit shirt or associate partners with fLllah. 
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4:iM VeriCyl JlCCah forgives not (the sin of) setting up partners In ‘Worship with him, hut He forgives whom He p Ceases 
sins other than that, and whoever sets up partners In ‘Worship with JiCCah, has indeed strayed far away. 

The Hypocrites are a 6 tfl group of misguided ones. 
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88. Then what is the matter with You that You are divided into two parties about the hypocrites ? JdCCdh has cast them 
baf(to disbedef because of what they have earned, do You want to (juide Him whom JlCCah has made to (jo astray? and 
He whom JlCCah has made to (jo astray, You wiCC never find for Him any Way (of guidance). 

f Sixth ((roup of ‘Misguided ones are the Wrong (Doers . 
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Ji.'-Zi. ‘This is the creation of JiCCah. so show Me that which those (whom You worship) besides Him have created. Hay, the 
ZaCimun (pofytheists, wrong-doers and those who do not bedeve In the Oneness ofjiCCah) are In pCain error. 

group 7: The Strayers 
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33:36. it is not for a bedever, man or woman, when JLCCah and his Messenger have decreed a matter that they shouCd have 
any option In their decision, and whoever disobeys JlCCdh and his Messenger, He has indeed strayed In a pCain error. 

Cjroup 8: The Hard Hearted Ones 
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39:22. Is He whose 6reast Allah has opened to Islam, so that He is In light from his Lord (as He who is non-Muslim )? So, 
woe to those whose hearts are hardened against remembrance of Adah! they are In pfain error! 


1 Warning Signs? If one constancy feeds a hard heart with no softness when flttah ’s Name is 
mentioned, then it may 6e a sign of misguidance. This is distinct from feeting a hard heart sometimes. 
There might 6e times when someone feeds hard hearted, 6ut if it is consistent, then that is very 
dangerous. 


Cjroup 9: The Ones ‘Who have dost Slope 
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15:56. [Ibrahim (Abraham)] said: "And who despairs of the Mercy of his Lord except those who are astray?" 


1 What about those who despair of the (Most (MercifuCs (Mercy? Those who despair from the (Mercy of 
fddah are considered to be astray. ‘We shoudd never despair offlddah ’s (Mercy even if the heart isfedt 
getting ever harder. Considering onesedf as doomed is a sign of misguidance. In the same way, one 
who feeds compdacent in their state thinking that they are guided is adso a sign of misguidance. VJe 
shoudd adways strive to improve and increase in our deved of worship and faith. 


Cjroup 10: %ufr Imitators 
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5:77. Say (O Muhammad ): "O people of the Scripture (Jews and Christians)! exceed not the limits In ‘Your Religion (by 
believing In something) other than the truth, and do not follow the vain desires ofpeopte who went astray In times gone 
by, and who misled many, and strayed ( themseCves)from the ‘Right Rath. " 

Sheikh Yaser shared a very entertaining story about a man in medina. He was dressed in American clothes, was wearing 
an American Elagfor a bandana, yet he was a native arab who had never been to America! Moreover, he was staying still 
holding a Michael Jackson (Pose! Sheikh ‘Yaser was quite curious and came up to speak, t0 him, and asked him in Arabic, 
“what are you doing?” The man answered back,in ‘English, “none of your business. ” Then Sheikh Yaser asked him “Where 
are you from?” Again, the man responded in english with, “none of your business. ” This dialogue of Arabic questions and 
English responses continued until Sheikh Yaser finally just started speaking in English. To the man’s surprise, he found 
that Sheikh ‘Yaser s English was better than his, and he then asked Sheikh Yaser in Arabic, “Min Ayna Ant!” (Where are 
you from?)! Sheikh Yaser told him he’s from America, and the man was begging him to return back,to America with him. 
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Life in the Hereafter 



The Belief in the hereafter in Islam is unique to others who may also Believe in it. There are different 
stages of the Hereafter that Adah taught us through the Quran and His messenger, -peace 6e upon him. 


Tirst, is the (Resurrection. After everyone passes away on Farth, Adah wid order the Angel Israfeel to 
Show the trumpet which wid marf{the beginning of the Resurrection. 

Fveryone wid Be resurrected on that day, whether or not he Believes in it in this world 
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16:38. and they swear by Allah their strongest oaths, that Adah wid not raise up Him xvho dies. Fes, (He wid raise them 
up j, a (Promise (hinding) upon Him In truth, 6ut Most of mankind ( now not. 
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25. He said: "Therein Fou shad five, and therein Fou shad die, and from it Fou shad be brought out (ie.resurrected)." 


The majority of the scholars say that the “it" Being referred to is the Farth. The majority hold that 
everyone wid Be resurrected from the same Farth that we are currently on. 


How wid it Be on that (Day? On that Day, Adah will cause rain to fad down on the Farth so that 
everything on it wid Become flat. The prophet, peace Be upon him, said that everything on the planet 
will go Bacfto Being dust, the only exception will Be part of (Prophet Adam ’s spine hnown as the tail 
Bone. Fven now, the dirt that we see may Be the remnants of past nations. Ale also see this likeness 
in the graveyard in IMadinah. To visit the graveyard today, you must go up a set of stairs. The 
elevation is due to the dust of previous Bodies that are under the more recently Buried ones. 

Ale wid gather at Jerusalem and then Be lifted to the main congregation, which is the second step of 
the hereafter. 


The Congregation (AlHashr) 

AlHashr, refers to the time that we will Be moved from ourFarthly station to the Heavenly station. 
How will it Be on the Day? 
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6:22. and on the (Day when we shall gather them All together, we shall Say to those who joined partners In Worship (with 
Vs): "Where are Four partners (false deities) whom Fou used to assert (as partners In Worship with Allah)?" 
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On that Day, there widd 6e intense heat, and Addah has promised that He widd give shade to 7 groups 
on the Day of Judgment: 

(1) a just ruder; 

(2) a young man who has 6een 6rought up in the worship of Jeddah, (i.e. worshiping Addah (Adone) 
sinceredy from his chiddhood), 

(3) a man whose heart is attached to the mosque (who offers the five compudsory congregationad 
prayers in the mosque); 

(4) two persons who dove each other ondy for Addah’s sake and they meet and part in J4ddah’s cause ondy; 

(5) a man who refuses the cad of a charming woman ofno6de 6irthforan iddeg ad seyuad intercourse 
with her and says: I am afraid of Addah; 

(6) a person who practices charity so secretdy that his deft hand does not know what his right hand has 
given (i.e. nobody knows how much he has given in charity). 

(7) a person who remembers Addah in secdusion and his eyes get f hooded with tears." 

After everyone gathers at the Heavendy station, peopde widdget tired of waiting and wild try to get the 
Accounting to (Begin . 


The Accounting (AdHisab) 

The peopde widd start ashing the prophets, peace be upon them add, to request from the Most High to 
commence the accounting. Tirst they widd go (prophet Adam and ask^him, and he widddecdine because 
he widd remember his sin of eating from the tree. Subhanaddah, dook^at how Adam widd think^he does 
not deserve to intercede based on a singde sin he committed. They widd deep going to other prophets 
untid they reach (prophet Muhammad, peace be upon him. He widd say that it is for him to intercede. 
This widd be considered the “ great Intercession ” and he widd prostrate before His Lord and He widd 
inspire him with Attributes of Himsedf that the prophet had no htiowdedge of in this wordd 


Harrated Anas: 


The (Prophet said, "On the Day of (Resurrection the (Bedievers widd assembde and say, Let us ask, 
somebody to intercede for us with our Lord’ So they widd go to Adam and say, 'Tou are the father of 
add the peopde, and Addah created you with His Own Hands, and ordered the angeds to prostrate to you, 
and taught you the names of add things; so pdease intercede for us with your Lord, so that He may 
redieve us from thispdace of ours.' Adam widd say, 7 am not fit for this (i.e. intercession for you).' Then 
Adam widd remember his sin and feed ashamed thereof. He widd say, go to Noah, for he was the first 
Apostde, Addah sent to the inhabitants of the earth.' They widd go to him and Noah widd say, 

7 am not fit for this undertaking. 'He widd remember his append to his Lord to do what he had no 
htiowdedge of, then he widd feed ashamed thereof and widd say, go to the Xhadid-r-Rahman (i.e. 
Abraham).' They widd go to him and he widd say, 7 am not fit for this undertaking, go to Moses, the 
shave to whom Addah spoke (directdy) and gave him the Torah . 'So they widd go to him and he widd say, 

7 am not fit for this undertaking. ' and he widd mention (his) kidding a person who was not a bidder, and 
so he widd feed ashamed thereof before his Lord, and he widd say, go to Jesus, Addah's Shave, His 
Apostde and Addah 's Word and a Spirit coming from Him. Jesus widd say, 7 am not fit for this 
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undertaking, go to Muhammad the Slave of Adah whose past and future sins were forgiven by Adah . ' 
So they wid come to me and I will proceed tid I wid askjny Lord's (Permission and I wid he given 
permission. When I see my Lord, I wid fad down in Prostration and He wid Let me remain in that 
state as Cong as He wishes and then I wiCC 6e addressed. ' (. ‘Muhammad '!) (Raise your head. Asf and 
your request wiCC 6e granted; say, and your saying wid 6e Cistened to; intercede, and your intercession 
wid 6e accepted' I wiCC raise my head and praise Adah with a saying (i.e. invocation) He wiCC teach 
me, and then I wiCC intercede. He wiCCfiya Cimitfor me (to intercede for) whom I wiCC admit into 
Paradise. Then I wiCC come hacfagain to ACCah, and when I see my Lord, the same thing wiCC happen 
to me. And then I wiCC intercede and ACCah widftya Cimitfor me to intercede whom I wiCCCet into 
Paradise, then I wiCC come hackfior the third time; and then I wiCC come hackfior the fourth time, and 
wiCC say, 'Hone remains in HeCC hut those whom the Quran has imprisoned (in HeCt) and who have heen 
destined to an eternal stay in HeCC.' "(The compiler) Ahu Ahdudah said: 'Put those whom the Qur'an 
has imprisoned in Hed,' ref ers to the Statement of Adah: "They wid dwell therein forever." (16.29) 


(Bukhari: Volume 6, (Book 60, Humber 3 


There wid he different categories on the Day of Accounting. The Prophet, peace he upon him, said 
that there wid he 70,000 people from his ummah who wid enter jannah without accounting. The 
companions began to have a discussion as to who those people would he. Some guessed that the first 
70,000 ^Muslims would fad in this group. This turned out wrong, and the Prophet, peace he upon, 
provided four qualities of this group: 


1. Those who do not askfior ruqya to he done on them 

Ruqya refers to the prayers and Quranic recitation that are performed to cure a person from illness or 
possession. VJe should realize that there is nothing wrong with asking others to perform ruqya for 
another, however a quality of these particular people wid he that they do not asfothers to perform it 
on them, although they may perform it on themselves. 

2. They do not believe or practice superstition 

3. They do not engage in cauterization which is based on using fire techniques to heal 

Some scholars interpret this to also include undertaking laser surgery for purposes such as hair 
removal This practice is also not forbidden, however it is a quality of the people of this blessed group 
that places complete reliance on the Most High and do not resort to people or other means for any 
assistance. 

4. They have complete tawakfiul in Adah 

After hearing this narration, V kasha ihn Muksad, a sahahi, jumped up immediately to asfto he made 
one of them and the (prophet said he would he amongst them. 
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' Whether 70, 000 represents that exact number or represents a barge amount of peophe, which is abso 
common the Arabic [anguage, is an issue that is debated among the schohars. Imam Ahmed added on a 
characteristic 6y anahogy of this rationahe and said as part ofphacing one’s comphete rehiance on Ahhah 
is to askj&CCahfor everything and not ask^peophe for anything. However, this is onhy an interpretation 
of Imam Ahmed and not part of the actuaC narration. Imam Ahmed goes as far to say that it is 
makruh to ashf or assistance even in matters of the dhunia. He uses the proof that Abu Pakr, when 
he dropped a whip whihe on his mount, got offhy himsef to pickup the whip. Another comphication 
to the issue is the weafhadith that states each of the 70,000 peophe wiCC6ring 70,000 morepeophe. 

(But again, this is a weaf narration. 


How wid the Accounting 6efor those who associate partners with Hie One? 
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40. whether we show You (0 ‘Muhammad )part of what we have promised them or Cause You to die, Your duty is Only to 
convey ( the Message j and on us is the reckoning. 


Adah promised that the accounting of those who associate others with Him wid he severe. Amongst 
this group, some wid he taken straight to hed without any account just hike some hehievers wid he 
taken to (Paradise without any accounting. The Prophet described this scene; they wid he tahen to hed 
hy their foreheads, and thrown in hed on their faces. However, the Prophet didn ’t mention the 
quahities of those who wid he directhy sent to hed. 


How wid the accounting he? There wid he 2 types of accounts. 


1. The accounting widinvoCve the Most High questioning the hehiever about something in particuhar, 
and He wid expect an answer. The Prophet, peace he upon him, said that if Adah discusses a person’s 
account with him regarding specific incidents, there wid he punishment. The person wid try to defend 
himsef hy admeans hut Adah wid have records of everything and wid ask^the person to bring 
witnesses. The person wid have his himhs testify, hut they wid testify against him. And when he ashy 
them why they are working against him when he is trying to protect them, they wid say it is because 
they are testifying to Adah. That person wid he taken to hed. 


2. Tor other hekievers, Adah wid have them confess what they did privatehy. He wid ted them of ad 
the wrong they have done, big and smahh, untiC the person wid think^that he is doomed to hed for ad 
the wrong he did. Adah wid then say that I have conceahed ad this from the eyes of the peophe in the 
dhunia, and wid ahso forgive you now for everything. He wihhahhow him to enter Jannah. 


Ifhat happens once everyone goes through their accounting? Ife do not go to our destinations 
immediatehy after the accounting, father, everyone wid he standing and Ahhah wihh order the hooky of 
deeds tofhy and attach themsehves to the hands of their owners. Tor the one that receives this hook^in 
his right hand, wihh rejoice with happiness, as that indicates the ghad tidings of Paradise. The one who 
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wibb receive the boobfn his [eft hand, 6ehind his bacb^wibb be saddened, as he wid [now that means his 
next destination is hebb "We see this phenomenon described in Surah Haqqah. 
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_Z9. “Tfon as for Him who wibb 6e given his record In bis (Right Hand wibb say: "Eabe, read My ‘Record! 

20. "Surety, I did bebieve that I shad meet My fccount!" 

21. So He shad 6e In a Cife, webb-pbeasing. 

22. In a Cofty (Paradise, 

23. "The fruits In bunches whereof wid be tow and near at hand. 

24. Eat anddrinf^at ease for that which Hou have sent on before Hou In days past! 

25. Hut as for Him who wid be given his record In his Ceft hand, wibb say: "I wish that I had not been given My (Record! 

26. "fnd that I had never hnown, How My account is? 

27. "I wish, wouCd that it had been My end (death)! 


"Wid receiving our booby marb^the end of the (Day of Accounting? Hot quite. (Everyone wid stid need 
to [now what CeveC of Heaven or tied fie wid end up in. This is when tfie ScaCe wid come in. Out of 
tfiose wfio receive the boob^in tbeir right bands, tbe one who has tbe heavier boob^on the scaCe wid be 
bCessedwith a higher beveb in (Paradise, find those with heavier booby in the [eft hand, wid be doomed 
to a bower pbace in bed than others, ffter the boo[s are weighed, the peopbe wid march towards 
heaven and bed. Phis is described in Surah 5 Maryam , and fidah tebbs us in that Surah that everyone 
wid at beast pass by the hebbfire. [May fidah protect us from having to enter it. 

Cjl <Ji ji-fcj'J-fcli 4 J 0 I Oj-i 

37:23. "Instead of fbbah, and bead them on to the Way off taming Eire (Hebt); 

"There wid be a tunneb between this congregation and the (Bridge, or fis-Siraat. 

"We [earn that the tunneb wid get darber and darber untib it is compbeteby darb^ How wibbwe abbe to 
move abong in the darb? The bebievers wibb be provided with bight, the brightness of which wid vary 
according to the beveb of righteousness and good deeds that one possesses. Thus, some wibb have a 
shining, bright bight, some wibb have afbicbyring bight, whibe the munafiqoon, or hypocrites, wibb have 
no bight at abb These hypocrites are described in Surah Hadeed. 
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57:i3. on the (Day when the hypocrites men and women will Say to the 6eCievers: "Wait for us! [et us get something from 
dour Cight!" it wi[[ he said: "Jo hach^to dour rear! Then seek^a right!" so a wall will he put up between them, with a gate 
therein, inside it wid he !Mercy, and outside it wid he torment. " 


The Hypocrites will begin going through the tunnel along with those who are Headed towards jannaH 
via the tunnel They thinh^they Have tricked filial and Have 6een successful in escaping the Hell fire. 
They will 6egin entering the tunnel, happy that they are getting away from Hell, Hut then they will 
encounter their 6arrier. The Hypocrites will Have no light to guide them and they will end up in hell 
That is the greatest deception for the hypocrites. They will He made a fool of on that (Day for the 
deception they thought they would get away with. 

fifier the tunnel, will finally come the (Bridge, orSirat. 
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19:71. there is not one ofdou hut xvidpass over it (dlell); This is with dour Lord; a decree which must he accomp fished 


Some will thinh^that they can cross the bridge Hut they will fall off and enter hell (We seeh^refuge 
with filial from this, fimeen). Others will cross the bridge successfully, and those who will receive 
(paradise will say “Oh filial we don ’t see those who used to pray with us and fast with us. die will 
then let them intercede for anyone with even an atom ’s weight of faith. One way that the people in 
hell will He recognized is from their markings ofwudu and salat from dhunia. What do we learn from 
this? To make sure to frequently make wudu, not just for salat, Hut all the time, fit the end of the 
process, anyone who has even an atom ’s weight worth ofeman will He brought to Jannah, even after 
spending some time in Hell find afterall, the parts of the body the water touched from your wudu will 
He covered with jewelry for you in Jannah insha’ftllah. 

Who will Intercede for Who? 



20:109. On that Day no intercession shad avail, except the one for whom the Most (Beneficent (JLllah) has given permission 
and whose word is acceptable to Him. 
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The peopCe of (Paradise with intercede for those in hed who have some CeveCofeman, whiCe some 
heCievers wid intercede for others in paradise to 6e admitted to higher CeveCs. The prophet, peace 6e 
upon him, wid intercede for his fodowers to enter jannah. 



Paradise 


How wid we get there and what wid it be CiC;e entering it? 
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9:12. but if they TioCate their oaths after their covenant, and attach^Your ttefigion with disapprovaC and criticism Then 
fight (you) the headers of disbehief (chiefs of Quraish - pagans ofMahfah) - for surety their oaths are nothing to them - so 
that they may stop (evih actions). 


There wid he hoth carnaC, physicaC and spirituaC pCeasures in Paradise. What more couCd one ashfor? 
The greatest hCessing out of ad this is the moraC deCight of receiving fiCCah ’s pCeasure. 


When the peopCe of Paradise successfudy cross the tunneC and (Bridge and arrive at the gates of 
Jannah, they wid not he ahCe to get in just yet. The Prophet wid approach the gate and wid he ashed 
his name, and he wid give it. The angeC at the gate wid say that he was ordered to adow nohody into 
Paradise before the Prophet, peace he upon him, enters it. One he enters it, everyone e(se wid run in 
and they wid htiow which house is theirs’ in Paradise even better than they hriow which home was 
theirs’ in this worCd 


How can we get a House in Paradise? 

The Prophet, peace he upon him, said that whoever prays 12 rahgt of prayer, outside ofthefardh 
prayers, wid have a house huiCdfor him in Paradise, insha ’fiCCah. These extra sunnah prayers are 2 
rahgt before Tajr, 4 rahgt before (Dhuhr prayer and 2 after it; 2 rahgt after Maghrib and 2 rahgt after 
Isha. 

Hed 
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12. Say (0 ‘Muhammad ) to those who disbedeve: "You wid be defeated and gathered together to dCe((, and worst indeed is 
that pCace to rest. " 


There wid he an open communication between the peopCe of Paradise and Hed through what is hgown 
as the partition (affL ’raaf). fiC ‘filraafrefers specificady to an eCevated wad. 
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7:46. and between them will be a barrier screen and on fl-J4 ’raf(a wad with elevated places) will be men (whose good and 
eviC deeds would be equal In scale ), who would recognise Jill (of the (Paradise and Hell people), by their marls (the dwellers 
of (Paradise by their white faces and the dwellers of Hell by their blackfaces), they will call out to the dwellers of (Paradise, 
"Salamun flaihum" (peace be on you), and at that time they (men on JLl-fraf will not yet have entered it ((paradise), but 
they will hope to enter (it) with certainty. 


After the (Bridge, there is one more place to deal with. In case there were some unsettled disputes you 
had with some people, it is tahen care of after the 6ridge crossing. Vnfortunately, there will 6e people 
who cross the 6ridge, but then get stuch^after the 6ridge because of the unfinished business. (May 
Allah protect us from that, flmeen.) It is said that the most miserable beggar will be those who are 
stuch^in this partition. This beggar is one who has an even amount of good and bad deeds. Is he 
begging for money? !Mo. He is begging for 1 good deed! There is a narration wherein a man who was 
doomed to hellfire had 1 or 2 good deeds. There was a miserable beggar stuch^in the partition, begging 
for one good deed to enter paradise. The one doomed to hellfire gave him the one good deed since he 
hnew it wouldn ’t help him. Then Allah says, “I am the only One of generosity today. ” find flllah 
orders the man to tahe the hand of the one doomed to hellfire and to walh^into jannah together. 
Subhanflllah. flllah is the Most generous and Merciful! How can we ever doubt His generosity and 
Mercy? 


(People of the (Booh, 


^ }-pl J/*' cLp' ^*3 ^ J-*' Cr? Ojj 






4)0 ! 


fi ft Jj S* y >- 1 I AJO I C>1 J IL (JjJLdts 



3:199. and there are, Certainly, among the people of the Scripture (Jews and Christians), those who believe In fllah and In 
that which has been revealed to you, and In that which has been revealed to them, humbling themselves before fllah. they 
do not sell the Verses of fllahfor a little price, for them is a reward with their Lord, surely, fllah is Swift In account. 


Who are the people of booh? The scriptures being referred to ‘al hjtaab ’ are the tawrah and the 
gospels. The (Bible is a combination of these two boohs, so the people of the (Bible are also included 
within this term, along with Mormons that include these scriptures and add their own scripture of the 
19 th century. He in His Wisdom, used one term to describe those who follow all these scriptures 
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6ecause there continually would 6e changes to it. The issue of whether or not the mourmons are 
considered people of the hoof was raised on http: //www. muslimmatters. org 



Surah maidah verse 69 
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5:69. Surety, those who believe (in the Oneness of Allah, In his Messenger ‘Muhammad and Ad that was revealed to Him 
from Allah), those who are the Jews and the Sa6ians and the Christians, - Whosoever 6e[ieved In Allah and the Last day, 
and worked righteousness, on them shad be no fear, nor shad they grieve. 

Some verses in the Quran seem to refer to some amongst the people of Poo fas helievers, white in other 
verses, those that helieve in concepts such as the trinity are associated with disbelief Scholars have 
interpreted these verses to refer to two groups within the (People of the Poof Tor those who were 
Jews and Chiristians during the time of their respective prophets, then there is unanimous consensus of 
the scholars that they indeed are helievers. However, these titles of “Christians” and “Jews” were 
given only after their prophets had passed away. Scholars say that this point refers to certain Jews 
and Christians who came after those prophets, including those who live here in the current day. Some 
interpret this group of 6elievers to 6e those who have never 6een exposed to Islam, either 6ecause they 
live in isolated towns with no access to information on Islam, or their only exposure to the religion has 
Seen through inaccurate portrayals of what Islam is, through mediums such as the media or other 
individuals. Tor those people of the Poof that understand the message of Islam during their life and 
still reject it, and die without 6elieving, they are considered disbelievers in the hereafter. 

What a6out those who are neither Muslim, nor part of the People of the Pooh? 

The people that lived during a time and place where Islam ’s message was not present nor are they part 
of the people of the Poof are referred to as “Ahlul Tatra. ” fire they considered Muslim or non- 
Muslim? According to flhlus Sunnah waljama ’ah, since they never received the message of Islam, 
and they die in this state, for purposes of this world, they are considered non-Muslim. As for the 
hereafter, their status is left for Allah to determine, and He promised not to punish any nation unless 
the message arrived to them. 





How do we have a Dialogue a6out Taith with the People of the Pooh? The answer to this is in the 
following ayat: 
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3:64. Say (0 ‘Muhammad ): "0 peopCe of the Scripture (Jews and Christians ): come to a word that is just between us and 
you, that we Worship none but Allah, and that we associate no partners with him, and that none of us shad tafe others as 
fords besides Allah. then, if they turn away, say: '(Bear witness that we are Musfims." 

3:65. 0 peopCe of the Scripture (Jews and Christians)! why do ‘You dispute about Ibrahim (Abraham), whife the Taurat 
(Torah) and the Injeef (Cjospef) were not revealed till after him? Wave You Then nosense? 


We are commanded to initiated the diafogue of our faith with the (People of the (Boole Here, we see 
that Isham is what started the concept of diafogue with others faiths. (Before Islam, diafogue with 
other faiths was through the sword We are instructed to discuss with the common grounds 6etween 
our faiths. Some of the grounds we share that can 6e used in the diafogue are as follows: 

• ‘We aff 6efieve that Cjod is One. Those who cfaim there is a trinity stiff cfaim Cjod is One, so 
discussing the Oneness of Cjod .should precede any discussion on the trinity. 

• We aff share simifar 6e fiefs a6out (prophet fLSraham, peace 6e upon him. There are differences 
of other prophets fife Jesus, IMoses and (Mohammad, peace 6e upon them . So we shoufd start 
our discussions on the history of the 3 monotheistic refigions and what (Prophet flhraham’s 
message entaifed. 
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29:46. and argue not with the peopfe of the Scripture (Jews and Christians), unfess it be In (a way) that is better (with 
good Words and In good manner, inviting them to Islamic Monotheism with his Verses), except with such of them as do 
wrong, and Say ( to them): "We believe In that which has been revealed to us and revealed to you; Our Ilah ( Cjod) and Your 
Ilah (Cjod) is one (ie. Adah), and to Aim we have submitted (as Muslims)." 


We should conduct our diafogue in the 6est of manners, and we shoufd not initiate arguments. If they 
refuse to accept your point of view, we should simply say that We 6efieve what is revealed to us and 
you. 


The (Rpfe oflnteCCect 

We are encouraged to use our intellect in a variety of ways to increase our 6eliefand understanding of 
Islam. 


(pyasoning/Vnderstanding 
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2:i70. w/zen it is said to them: 'Yottoiv what Jlttah has sent down." they say: '%ay! we shattfottoxv what we found Our 
fathers fottowing." ('Would they do that!) even though their fathers did not understand anything nor were they guided? 
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i2:2. Verity, we have sent it down as an Jlrahic Qur'an In order that You may understand. 


As tMusdms, reasoning and understanding ptay a targe rote in shaping our faith. Istam has taught us 
to have faith 6ased on hnowtedge. The issue of understanding is especiatty important in matters of 
6ehief and faith. However, there are timits to using reasoning 6ecause human reasoning is Cimited 6y 
its nature. T he human reasoning is a means to understand our faith. That is not the case for every 
faith, where often, 6etievers are commanded simpty to have 6 find faith and ignore reason altogether. 
Vde see this in the a6ove ayah where the dis6etievers are Stindty foCCowing their forefathers. 
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59:21. Itad we sent down This Qur'an on a mountain, You would surety have seen it humhting itsef and rending asunder 
6y thefearofyLdah. such are theparahtes ivhich we put forward to mankind that they may refect. 


The word f ■ j jiL *j is derived from the word for intettect, which is ‘Aqt Linguisticatty, it means, 
tying things up. 
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30:21. and among his signs is this, that dte created for You wives from among yourseCves, that You may find repose In 
them, anddte has put hetween You affection and ‘Mercy. Verity, In that are indeed signs fora peopte who refect. 
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comes from the root word' “fihr”, which means observation. 


< Pondering 
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4:82. (Do they not Then consider the Qur'an carefuCCy? had it 6eenfrom other than Jlllah, they would surety have found 
therein much contradictions. 


f j llj comes from the root word “du6ur” which means “from 6ehind. In the content of 
thought , it is referring to using the baclyof your 6rain. 

What do we gather from this? We realize that ftdah is urging us to use ad our mental capacities to 
considering the concept of (fod, faith and the reality of life, and to realize that there is no deity hut 
Him. What else can we cad this hut a rational religion? 



23:68. have they not pondered over the word (ofJLllah, i.e. what is sent down to the (Prophet ), or has there come to them 
what had not come to their fathers of old? 


Vnderstanding 
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6:98. It is We who has created Toufrom a single person (ddam), and has given Tou a place of residing (on the earth or In 
Tour mother's wom6s) and a place of storage [in the earth (in Tour graves) or In Tour father's loins], indeed, we have 
explained In detail Our revelations (this Qur'an) for people who understand. 


Understanding and Comprehension is ado part of a human ’s capacity. We have heen given the mental 
capacity to understand and comprehend all these evidences, so as [Muslims , there is no such thing as 
“6lind faith. ” The exception to this would he what pertains to topics that we have very little 
knowledge ahout, in which case we should have our questions answered hy individuals who possess 
very strong knowledge. 


Idle Concept ofhEviC 
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Evil is a Trial 
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21:35. Everyone is going to taste death, and we shad male a triaC of ‘You with eviC and with good, and to us ‘You wid he 
returned. 


This verse esta6 fishes that hoth good and evil is a test. So, if you are successful, -whether it 6e at 
school worfor elsewhere, it is not your own doing, it is from A Hah. In the same way, if one 
experiences failure, it does not mean that Allah dislikes a person. It is only a test from Allah. Loofat 
Prophet Ayub. Clearly, Allah did not dislike him, however he wanted to test him. In a hadith, the 
Prophet said, “If Allah wants good for some6ody, he puts him through a trial.” Sickness and health 
can also hoth he a trial. When one is healthy he may not thinfabout exerting in the acts of the 
worship hut when he is given some major sickness then he begins to wish to do these things. Another 
example of such tests comes in the form of poverty and wealth. The point here is that everything is a 
trial and we should try to pass all these tests, with the help of Allah. The following verse alludes to 
the fact that what may seem as evil is actually good. 
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24:11. V’erily! those who brought forth the slander (against Aishah (may Adah 6e pleased with her) the wife of the 
< Prophet ) are a group among you. consider it not a bad thing for you. Elay, it is good for you. unto Every man among them 
wid be paid that which ECe had earned of the sin, and as for Efim among them who had the greater share therein, his wid be 
a great torment. 


‘Evil is Putative 

Ihn Taymiya says that absolute evil does not exist. (Hot even Ihlis? The good that comes from Ihlis is 
that we can learn from his mistake of being arrogant and rejecting faith. 

What’s the point of evil? If evil did not exist then we will not he able to appreciate good. If there is 
no poverty then we cannot appreciate wealth and such. That is why (He created everything in contrast 
with each other. 



Appreciate what is different ! 


Another wisdom of relative evil is so that you are able to loofto those who undergo what is perceived 
to be even worse. This makes you thankful to Allah, which is a good thing. 


One example of an relatively evil thing was the slander of the Prophet’s beloved, Aisha, (Mother of the 
believers. When slander was brought against her concerning her fidelity to the Prophet, it was a large 
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trial for the iMuslim ummah inducting prophet, peace 6e upon him. He heard the statements that were 
said a6out her and was emotionally affected. Although he did not say anything to ftisha, who was 
not even aware initially of what was 6eing said ahout her; she f eft a change in his 6ehavior towards 
her. When she reatized what was occurring, she was hardly able to imagine that the (prophet could 
conceive of her doing the thing of what she was 6eing accused of. The Prophet, peace 6e upon him, 
was waiting for some type of revelation Sut received nothing for ahout 40 days. Meanwhile, people 
were talking and crises affected the society as a whole. This event was certainly a negative thing for 
the Prophet and ftisha, but it is from this event that the rest of the mustims until the day of judgment 
are able to [earn a Cot about how to deabwith sociaf crises as this one. Phis shouCd give us soCace to 
issues that happen within our own ‘Muslim communities here. To [earn more about this event, listen to 
the 4 part series by ‘Yasir Qadhi on this topic: 


http: //www. audiois[am. com/?subcategory=Seerah 

The Story of the Ifk- Part 01 

The Story of the Ifk- Part 02 

The Story of the Ifh- Part 03 

The Story of the Ifhr Part 04 


Seeding (Refuge from ‘Evil 
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1. say: "I seekfiftfuge with (filial) the Lord of the daybreak, 

2. "‘From the evil of what die las created; 

3. "find from the evil of the darkening (night) as it comes with its darkness; (or the moon as it sets or goes away). 

4. "find from the evil of the witchcrafts when they hlow In the knots, 

5. "find from the evil of the envierwhen die envies . " 



We should seefrefuge in Allah from all types of evil. We have also been taught certain types of 
adhhgr in the Quran and by our Prophet, peace be upon him, to see f refuge in Him from certain types 
of evil. Surah Ealaq is an excellent remembrance taught by the Prophet for us to recite numourous 
times on a daily basis. 

The Evil Ones 
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8:22. ‘Verify! the worst of (moving) fiving creatures with Jiffah are the deaf and the dum6, those who understand not (i.e. 
the dis6efievers). 


These are the ones who have the ahihity hut don ’t fisten to the truth, nor speah^it. 
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£:55. Verify, the worst of moving (fiving) creatures 6efore Jiftah are those who dishefieve , - so they shaff not befieve. 
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25:34. those who wiff be gathered to Jfeff (prone) on their faces, such wiff be In an evif state, and Most astray from the 
(Straight) (path. 


Those who wiff 6e thrown into heffon their faces are considered to he the most evif. 
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-Z2: 77. they [(Yusufs (Joseph) brothers] said: "IfTfe steals, there was a brother of his [‘Yusuf (Joseph)] who did steaf before 
(him)." but "These things did "Yusuf (Joseph) feep In himseff reveafing not the secrets to them. Tfe said (within himsef): 
" You are In worst case, and jiffah ( nows best the "Truth of what "You assert!" 




